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NOTES TO THE READER

Footnotes are provided indicating many of the variant readings in the Greek text, and which
list the manuscript support for each variant. This is called a "critical apparatus." Here is
an example footnote on variant readings found in this volume:

1:51 txt SPecbe P P75 Willoughby Papyrus ¥ B L WS 0141 397 579 821 850 1819 1820 2129
itab.cff,l cop arm Epiph Or SBL TH NA28 {/} | &n' &pt1 &ecBe (Mt 26:64) AEFGHKMSUXYT
A®ATIV Q047 0211f 0233 f* f13 2 28 33 157 565 700 892 1071 1241 1424 i iteqr’ syr TR RP | lac
PHBPICDNPQTV 063 083 syrsc

The bold 1:51 is the chapter and verse number, "txt" means this first variant is the Greek
text which the translation in English is translated from; the Greek words following "txt" are
the words of the txt reading, and the variant readings are separated by the [ slanted double
lines. Next are the symbols for the manuscripts and other witnesses which support that
reading. Papyri are listed first, then majuscule or "uncial" Greek manuscripts, then
minuscules, then "versions," which means early translations into other languages: Old Latin
first (itvboff)), then Vulgate editions, Syriac, Coptic, Armenian, Georgian, Ethiopic, Gothic.
If the reading is the majority reading by simple Greek manuscript count, the symbol T is
gvien. Next, the witness of early church fathers is given. After that, two-letter
abbreviations for Greek New Testament editions which adopt that variant reading are given.
Consistently cited editions are five: TR RP SBL TH NA28. But when the Byzantine
majority is split, or the whole body of witnesses is especially variously divided, sometimes
other editions are cited as well, such as AT BG HF TG VS WH. Following is a list of
abbreviations thereof and their meaning:

TR - Textus Receptus, specifically, "The New Testament in the Original Greek according to
the text followed in the Authorised Version; F. H. A. Scrivener; Cambridge, 1894; but also
Stephens 1550, Erasmus, Elzivir, Beza may be cited where different)

RP — Robinson-Pierpont GNT, "The Byzantine Textform," 2018 edition

SBL — Society for Biblical Literature, 2010, Edited by Michael W. Holmes

TH — Tyndale House Greek New Testament, © 2017 by Tyndale House, Cambridge; Edited
by Dirk Jongkind

NA28 — Nestle-Aland 28th Edition GNT, © Deutche Bibelgesellschaft, Stuttgart (The same
Greek text as the UBS5)

AT — Antoniades GNT, 1904 (the Greck Orthodox Patriarchal text)

BG - Byzantine Greek New Testament, © 2014 CSPMT (The Center for the Study and
Preservation of the Majority Text, Rockville, Matyland): the Kr/Family 35 Textform
(originally promoted mainly by Wilbur Pickering)

HF — Hodges/Fatstad "majority text"

TG —Tregelles, Samuel P., Greek New Testament

VS — Hermann von Soden GNT, 1913

WH — Westcott & Hort GNT, 1881

Following the two-letter Edition abbreviations, are two "braces," { } enclosing either a
capital letter or a slash: {C} or {\}. Those containing letters are found in the United Bible
Societies' Greek editions, and in this volume represent those found in the UBS5 edition.
The United Bible Societies' Editorial Committee uses these to indicate their evaluation of
evidence for the text, as follows.

"By means of the letters A, B, C, and D, enclosed within "braces" { } at the beginning of
each set of textual variants, the Committee has sought to indicate the relative degree of
certainty, arrived at on the basis of internal considerations as well as of external evidence; for



the reading adopted as the text.

{A} signifies that the text is virtually certain,

{B} indicates that there is some degtee of doubt.

{C}  means that there is considerable degree of doubt whether the text or the apparatus

contains the superior reading,
{D}  shows that there is a very high degree of doubt concerning the reading selected for

the text."

The braces containg a slash {\} are provided by this author to indicate that the UBS5
contains no textual apparatus footnote about that vatiant.

The final variant given is [ /ac which lists witnesses which have a "lacuna" there; that is,
where the manuscript is defective or damaged or that section is gone, and/or otherwise is
unable to provide witness.

For a table listing the primary ancient manuscripts and witnesses to the Gospel of John, see
the table at the end of this document entitled "Principal Witnesses to the gospel of John."

For a list of the abbreviations and dates of early Versions and Fathers, see
https://www.katapi.org.uk/UBSGrNT/Intro2.htm.
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The Good News According to

JOHN

Chapter 1

The Word Became Flesh Among Us

1In the beginning was the Word, and the Word was with God, and the Word was God. 2He was
with God in the beginning.

3Through him all things were made, and without him not one thing was made that has been
made. 4In him was life, and that life was the light for humankind. 5And the light shines in the
darkness, and the darkness has not mastered it. *

6There came a man sent from God; his name was John. 7He came as a witness to testify about
that light, so that through him all people might believe. &He himself was not the light; he came
rather to bear witness to the light. 9The true light, which gives light to every human being, was
coming into the world.

10He was in the world, and though the world was made through him, the world did not recognize
him. 11He came to that which was his own, and his own did not receive him. 12But to all who
did receive him, to those believing on his name, he gave the right to become children of God—
13children generated, not from bloods, nor from body desire, nor from a man's decision, but born
of God.

14And the Word became flesh, and moved his tent in among us; and we beheld his glory, the
glory as of an only begotten from a Father, full of grace and truth.

15John testifies concerning him, and he cries out, saying: "This is he of whom | said, The one
coming after me has outranked me, because he existed before me.™

16And out of his fulness we have all received, yes, grace upon grace. 7For the law was given
through Moses; grace and truth came through Jesus Christ.  18No one has ever seen God; but the
Only Begotten Son,?2 who is in the bosom of the Father, he has made him known.

1 1:5 The Greek verb is kataAapPdvew - katalambdno. There is a double meaning to the Greek word. It
conveys both the idea of to understand, and to overpower and seize. But the same duplicity is found in
our English words. For example, the word apprehend can mean both to catch & seize, or also to
understand; the word grasp can mean to catch and seize, or also to understand; the English verb, to master,
can mean both to overcome, or also to understand. The darkness has never caught up to the light or
enveloped it or swallowed it up, so has never been able to comprehend it, or overcome it, or extinguish it.

2 1:18 txt {D} 6 povoyevng viog ACPEF GHK M S U V WSUPP (WSUPP gf ury 6 povoyevng uiog) XYTAQ@ATT ¥
Q 047 063 0141 0211 _fl fl3 28 157 180 205 461 565 579 597 700 892 1006 1009 1010 1071 1079 1195 1216 1230
1241 1242 1243 1253 1292 1342 1365 1424 1505 1546 1646 2148 M Lect itaaurbcefff2] yg syrchpal arm eth geol
slav Irenaeuslat 1/3; Clementfrom Theodotusl/2 Clement!/3 Hippolytus Origenlatl/? Letter of Hymanaeus
Alexander Eustathius Eusebius4/7 Serapion1/2 Athanasius Basill/2 Gregory-Nazianzus Chrysostom Theodore
Cyrill/4 Proclus Theodoret John-Damascus; Tertullian Hegemonius Victorinus-Rome Ambrosiaster
Hilary5/7 Ps-Priscillian Ambrose10/11 Faustinus Gregory-Elvira Phoebadius Jerome Augustine Varimadum TR
RP TH [ 6 wovoyevng vg™ Ps-Vigillius!/2 || uovoyevng viog Beod itd copsa Irenaeuslat!/3 Ambrose!/11vid |
Hovoyevng Beog Pes X* B*C C* L syrph™ geo? Origens'?/* Irenaeuslat Didymus Cyril/4 SBL NA28 {B} [ 6
povoyevng Beo¢ P75C R 33 cop®® Clement?/3 Clementfrom Theodotusl/2 Origengr?/4 Eusebius®/7 Basil!/2
Gregory-Nyssa Epiphanius Serapion Cyril?/4 || lacuna 2 5 6 §22 28 y36 139 qyd4a qyssb qya5 352 155 359
(;560 ;p63 (;576 (;580 ;p90 9393 ;p95 93106 ;p107 ;plOS 93109 ;p119 93120 ;plZl gplZZ DN P QT 050 054 060 065 068 070 078
083 086 087 091 0101 0105 0109 0127 0145 0162 0210 0216 0217 0218 0233 0234 0238 0256 0258 0260 0264
0268 0273 0286 0287 0290 0299 0301 0302 0306 0309 syrS. (The above list accounts for all Papyri and
uncials containing at least a portion of gosp. of John) The variant povoyevr|g 8edg, has been translated by
some as God the Only Son, and God the only begotten, and, the only son who is God, as opposed to the rest of God's
children, who, though also sired by God, are not God. In the UBS textual commentary, the editorial
committee gave the reading “povoyevrig 0e0¢” a B rating of certainty. Their main reasons were that
this was the earliest reading, and that this was the most difficult reading (one of the canons of textual
criticism is that the more difficult reading be preferred, since copyists would tend to smooth over or



simplify, rather than the other way around.) The testimony to the NA27 reading is impressive, and it is
over 200 years earlier than the Majority Text reading, since the earliest MT reading is supported by the old
Italic manuscript No. 3 (it?), which is IV century, and the NA27 has support Papyrus 66, the year 200. But
there are those who say that the reading “povoyevng 8eog” is far too difficult to be genuine. 1 understand
this point of view, since it is very hard to translate. Just witness the widely divergent renderings of this
reading in current English Bible translations. Alan Wikgren dissented from the UBS committee majority,
and said, "It is doubtful that the author would have written povoyevng 6eog, which may be a primitive,
transcriptional error in the Alexandrian tradition (y¢ / 6g). At least a D decision would be preferable."
Bart Ehrman says the 0e6g “God” reading is an “orthodox corruption,” a reading introduced by orthodox
scribes in order to make this scripture a more clear refutation of the Adoptionists. This idea has merit,
especially since the same early manuscripts P 7> and B contain the seeming orthodox corruption in
John 7:8, “I am not YET going up to this feast.” On the other hand, I propose we examine the “orthodox
corruption” idea from a different angle, as follows. Today, there are many Byzantine Text advocates who
argue that the 6eog reading here was introduced by Egyptian Gnostics, (others say semi-Arians), that is,
introduced by the NON-orthodox. The Byzantine advocates say that the idea of a “begotten God” is
Gnostic or Arian and heretical. If that is so, then the Byzantine reading could be the “orthodox
corruption” of sorts, in order to more clearly refute the heretics. Whether or not it was Gnostics, or semi-
Arians, who introduced the 0e0¢ reading, and whether or not a semi-Arian type rendering is the only
possible rendering of the Alexandrian reading, the 6ed¢ reading may be taken advantage of by Gnostics, and
thus the later change to the seemingly more orthodox vidg “Son” reading.

The Liddell and Scott lexicon defines povoyevrig as follows:

1. The only member of a kin or kind; hence generally, "only, single" naic, Hesiodus: Opera et Dies 376 (3rd
cent. B.C.), Herodotus: Historicus 7.221, cf. Ev. John 1:14, Ant. Lib. 32.1; of Hecate, Hes. Th. 426

2. "unique." of ©6 8v, Parmeno 8.4 (3rd cent. B.C.); €ig 8¢ . o0pavdg yeyovag PL. Ti.31.b, cf. Procl. Inst. 22;
Pedg 6 w.  Sammelb. 4324.15. [Note "God the povoyevAg" here, from Proclus: "Institutio Theologica"
5th century A.D.]

3. aiua  "one and the same" blood, dub. 1 in E. Hel. 1685

4. Gramm., having one form for all genders, A.D. Adv. 145.18

5. Name of the foot _ _ _u, Heph. 3.3

The Bauer-Arndt-Gingrich Lexicon 2nd Ed. defines povoyevng as follows:

(Hesiodus +; LXX; Josephus; loanword in rabbinical lit.) "ONLY" (so mostly, incl. Judges 11:34; Tobit 3:15;
8:17) of children: of Isaac, Abraham's only son (Josephus, Ant. 1, 222) Hb 11:17. Of an "only" son (Plut.,
Lycurgus 31, 8: Josephus, Ant. 20, 20) lk 7:12; 9:38.  Of the daughter (Diod. S. 4, 73, 2) of Jairus 8:42. --Also
"unique" (in kind) of something that is the only example of its category (Cornutus 27 p. 49, 13 €i¢ k.
Movoyevrig 6 kdéopog éoti. povoyevi k. wéva éotiv='unique and alone'; Pla., Timaeus 92c). Of the
mysterious bird, the Phoenix 1 Cl 25:2.--In the Johannine lit. povoyevng is used only of Jesus. The
meanings "only, unique" may be quite adequate for all its occurrences here (so M-M., RSV et al.; DMoody,
JBL 72, '53, 213-19; FCGrant, ATR 36, '54, 284-87). But some (e.g. WBauer, Hdb.) prefer to regard povoyevig
as somewhat heightened in meaning in John and 1 John to "only-begotten" or "begotten of the Only One,"
in view of the emphasis on yévvacbai €k 800 (Jn 1:13 al.); in this case it would be analogous to npwtdtokog
(Ro 8:29; Col 1:15 al.).  tOV VIOV . £8wkev Jn 3:16 (Philo Bybl. [100 AD] in Euseb., Pr. Ev. 1, 10, 33: Cronus
offers up his povoysvng viog) 6 povoyevng viog tod 000 v. 18; cf. Jn 1:34 variant reading Tov vidv TOV .
Gnéotahkev 6 0ed¢ 1 Jn 4:9; cf. Dg 10:2. ON the expr. §6&av w¢ povoyevodc povoyevol Tapd TaTpog Jn
1:14 see Hdb. ad loc. and PWinter, Zeitschrift fuer Rel. u. Geistesgeschichte 5, '53, 335-65 (Engls.). Cf. also
Hdb. on vs. 18 where, beside the rdg. povoyeviig 6 (considered by many the orig.), or a God begotten of
the Only One, another rdg. 6 povoyevrg vidg is found. Mpol. 20:2 in the doxology & madog avtod tob
povoyevols Tnood Xpiotod.--On the mng. of povoyevrig in history of religion cf. the material in Hdb.3 ~ 25f
on Jn 1:14 (also Plut., Mor. 423A TIAdtwV...qutd O @not dokeiv tobtov [SC. TOV kdopov] lvar povoyevii tw
Bew kai dyamntdv; Wsd 7:22 of cogpia: £oti €v adtfj mvedpa voepov dylov povoyevég.--Vett. Val. 11,32) as
well as the lit. given there, also HLeisegang, Der Bruder des Erloesers: Ayyelog I '25, 24-33; RBultmann J, 47,
2; 55f; FBuechsel, TW IV 745-50. M-M.*

Since Christ is both God and man, he can explain God to men. There is also an Eastern concept of the
firstborn son which we Westerners do not fully appreciate. The firstborn son received the greater
inheritance of all the father has and is. This glory would be compounded by being the only son from a
father.



The Pharisees Question John

19And this is the testimony of John, when the Jews sent® priests and Levites from Jerusalem in
order to ask him, "Who are you?" 20And he confessed, and did not resist; but confessed, "I am
not the Anointed One."

21And they asked him, "Who then?  Are you Elijah?"

And he says, "l am not."

"Are you the Prophet?"

And he answered, "No."

22They said therefore to him, "Who are you? So we may give an answer to those who sent us,
what do you say about yourself?"

23He said, "I am just as Isaiah the prophet said: 'the voice of one calling in the wilderness,
"Prepare the way for the Lord." ' *'®

24And those who were sent were of the Pharisees. 25And they questioned him and said to him,
"Why then do you baptize, if you are not the Anointed One, nor Elijah, nor the Prophet?"

26John answered them as follows: "I baptize in water, but® among you stands one you do not
know, 27the one coming after me, 7 & the thong of whose sandal | am not worthy to untie."

28These things happened in Bethany,® on the other side of the Jordan, where John was baptizing.

3 1:19 txt omit TPOG AVTOV 5})66* P53 X CCFKLMUWSUPP A A TT* 0141 _fl 22833118 180 205 461 565 597 700
892* 1006 1071¢ 1241 1292 1342 1505 M Lect Origenlem TR RP SBL [ +mpo¢ avtov B C* 33 892¢ 1010 1071*
itaaurbc syreppal copsabo arm eth geo slav Chrysostom!e™ Cyril TH [NA28] {C} | +mpoc avtov after Tovdaiot
1424 [ +mpog avtov after Aevitag P A © T1'W 13 (124) 157 579 1243 iteffPlar vg syrh Augustine | lac
P45 D N P syrS. In my opinion, all the added words are explanations deemed necessary by various
copyists, and the shorter reading best explains the origin of the others. The added words are not at all
necessary anyway.

4 1:21 Deuteronomy 18:14-20

5 1:23 Isaiah 40:3 Or, "He said just what the prophet Isaiah said: ..." A matter of interpretation here is
how to place the quotation marks. Is John the Baptizer the one saying, "just as Isaiah the prophet said"?
(NASB, NAB, NKJV, CBW, JB, JBP) Or is it John the apostle narrating who said it? (NIV, NRSV, NCV, CEV,
NLT, JNT, REB) It is reasonable to think that John the Baptizer was aware of how the Isaiah passage
pertained to himself, and that he so stated. Verse 20 says that he confessed and did not resist. In other
words, he communicated openly and freely about what he believed he was. On the other hand, it may be
well to leave it such that the Isaiah prophecy is applicable to both John the Baptizer and to the two
witnesses in Revelation 11:3-12, one of which is Elijah.

6 1:26 txt 5 A C2E N T W 047 461 latt syr copsabo TR RP [ omit 5 9966 375 120 X B C* L 083 copbomss NA28 ||
lac psDPQV Y 0233.

7 1:27a txt 6 dmiow pov £pySuevog PEE P75 PI20 X2 B* C* L N* T W 083 it2 syrS:c NA28 [ dmicw pov pxduevog
R* [ AbTSg €oTiv 6 Omiow pov €pxSuevog A B> C2 E NC* 047 461 lat syrPh TR RP [[lac ps5s DP Q V'Y 0233.

8 1:27b txt omit P PE6 P75 PLIV R B* C* L N* T W 083 syrs< cop NA28 [| 6 Eumpocdév pov yéyovev A B2 C2E
NC* 047 lat syr(Ph copbo™s TR RP [[lac ps5s DP Q V'Y 0233.

5‘[}i

% 1:28 txt {A} &v Bnbavia éyéveto P 4 (the word BnBavia is visible but not éyéveto) P PS ABC*EFHL
M S WSUPP Ac @ ¥* Q 047 063 0211 2* 28 118 124 157 205 579 597 700 892txt 1006 1009 1010 1195 1216 1241
1242 1243 1253 1342 1344 1365* 1424 2148 2174 m Lect itaurctfftlg (jtaber’) vg syrphpal™® copbo slav Origen
Eusebius (Epiphanius) (mssace. to Chrysostom) Chrysostom; Ambrosiaster Augustine HF RP PK SBL TH NA28 {C}
|| év BeBavig éyévero A* || &v BnBavia yévovto N [ éyéveto év Bnbavig pee R* He it [ év Bibavia yéveto G X
565 1071 [| v BnOaPapd éyéveto (Joshua 18:22 LXX) C2K Tvid T (IT*) IT¢ We 083 0141 1 2¢ 33 180 1079 1230
1292 1365¢ 1505 1546 (1646* BiBapd ) 1646¢ £770 £773 (AP (syrsPal™) copsa™* arm geo Origen Eusebius
(Epiphanius) (mssacc. to Chrysostom) Cyril TR [| &v BiBafapd éyéveto U | év BnOefapd éyévovro A [ év
BnOePapd éyéveto 13 69 828 [ £yéveto v BnbapapPa (Joshua 18:22 Heb.; 15:6, 61 Grk. LXX; cf. also Judges 7:24
LXX) N2 892mg pc (syrh™) [[ lac % D P Q V Y. Origen declares that in his time, "nearly all the
manuscripts" said Bethany. But, he preferred Bethabara, because, he said, he could not find a Bethany on
the other side of the Jordan, but only the one near Jerusalem, plus he was attracted to the edifying
etymology of Bethabara, "house of preparation," (about which he was mistaken; actually means "house [or
place] of passing over) versus the meaning of Bethany, which is "house of obedience." See the endnote at
the end of this document which delineates the above again but dealing only with the place name and not



Behold the Lamb of God

29The next day he sees Jesus coming toward him, and says, "Behold! The lamb of God, who
takes away the sin of the world! 3This is he of whom | said, 'After me will come a man who has
outranked me because he existed before me." 3tAnd | myself did not know him, but the reason |
came baptizing in water was that he might be revealed to Israel.”

32Then John testified, saying: "l have seen the Spirit come down from heaven like a dove, and it
remained upon him. 33And | myself had not known him, but the one who sent me to baptize in
water, he told me, 'On whomever you see the Spirit coming down and remaining upon, this is the
one who will baptize in the Holy Spirit." 3¢And now | have seen, and now® | have testified, that
this is the Son of God."*

John and Andrew Have Found the Messiah

%The next day, again, John was standing with two of his disciples.?? 36And seeing Jesus
walking, he says, "Behold, the Lamb of God!"

37The two disciples heard him saying this, and they followed Jesus. 38And Jesus turned around;
and seeing them following, says to them, "What do you want?"

And they said to him, "Rabbi," (which when translated is Teacher), "where are you
staying?"

39He says to them, "Come, and you will see."

They went therefore, and saw where he was staying, and spent the rest of that day with him, it
being about 10 a.m.

4Andrew, the brother of Simon Peter, was one of the two hearing from John and following
Jesus. 41This man first thing finds his own brother Simon, and he tells him, "We have found the
Messiah”  (which when translated is Anointed One).

42He led him to Jesus.

Looking at him, Jesus said, "You are Simon son of John.** You will be called Kephas"
(which when translated is Rock.)

the other words in the phrase. For a map of the pertinent areas and a full TC discussion by Jeremy M.
Hutton, use this download URL:

http:[www.bibletranslation.ws/down/Hutton.pdf

10 1:34a There is no word "now" in the Greek, but the verb is in the perfect aspect, which means a past
action continuing to present results.

11 1:34b txt 6 vidc 10D 00D PP R2ZABCEFGHKLMNPSUWSUPPY XT A IT W Q 047 063 083 0211
0233 fl f13 2 28 33 157 180 205 565 579 597 700 892 1006 1009 1010 1071 1079 1195 1216 1230 1241 1242 1243
1253 1292 1342 1344 1365 1424 1505 1546 1646 2148 2174 Mi Lect itaur,cfla vg syrphpalmss copbo arm eth geo
slav Or Aster Chrys Cyril John-Dam; Aug” TR RP NA28 {B} || 6 vié¢ 6 T0D 80D P12 [ 6 vibg ToD ___ ___ q75*
(two more words illeg.) || 6 éxkAéxtog ToD B0l R* 187 218 228 1784 itbeff2® syrc,s Ambr, Aug || 6 éxAéxtog
vidg itaffac ygmss syrpalmss (syrpalms § yovoyevhig vidg) copsa [ lac P° P D QT V. The new ECM edition of
John's gospel will cite psvid §106id in fayor of the 6 éxAéktog ToD 800 reading.

12 1:35 John the son of Zebedee and Andrew the brother of Peter

13 1:42a txt "Twdvvov P P75 P16 X B* (Imavov) L Wsupp 33 jta.b.Lifr ygmss copsa.bo NA28 {B} [ Twavva ©
vgWwst [ Twava 1241 [ Twvd ABREFGHKMSUXTAATIY Q 047 0141 0211 0233 f' '3 2 28 118 157 180
205 565 579 597 700 892 1006 1010 1071 1243 1292 1342 1424 1505 1582 Byz Lect it(@) vgel (itaur ygmss Bariona)
syrsphpal copbo™ arm eth geo slav Serap Epiph Chrys Cyrlem TR RP [ frater Andrege it [ lac P5CDNP QT
V 063 070. According to BDF §53(2), 'lwva is a shortening of Twdv(v)ng due to the influence of the Syriac
word yona for the same (both renderings of the Hebrew 73m17). (So also in Matt. 16:17.) This
phenomenon of "lwva as a shortened subsitute for Twav(v)ng is also found in Septuagint manuscripts .
Twdv(v)ng is also shortened to Twavdv or Twavdy as in Luke 3:30, the ancestor of Christ. Compare 1
Esdras 9:23 with its variant reading. My electronic copy of the LXX there has Iwavag. The King James
Version in 1 Esdras 9:23 renders that name as Jonas, while the RSV says Jonah there.

14 1:42 Greek, Petros. The writers of the gospels translated the name from the Aramaic language, which
Jesus spoke, to the language of the readers— Greek, because they apparently desired that their readers
know the man as Rock, which is the English translation of Petros. In that spirit of the writers, we English
speakers are to know him as Rock. With that in mind, I have nonetheless from this point on used the
Anglicized transliteration of Petros, which is Peter, since it is so familiar.


http://www.bibletranslation.ws/down/Hutton.pdf

Philip and Nathaniel

43The next day Jesus decided to go forth into Galilee; and he finds Philip. And Jesus says to
him, "Follow me."

44And Philip was from Bethsaida, of the city of Andrew and Peter. 4Philip finds Nathaniel,
and tells him, "We have found him of whom Moses in the Law, and also the prophets wrote: Jesus
son of Joseph, from Nazareth."

46And Nathaniel said to him, "Is it possible for anything good to be from Nazareth?"

Philip says to him, "Come and see."

47\When Jesus saw Nathaniel coming toward him, he says about him, "Behold a true Israelite, in
whom there is no artifice."

48Nathaniel says to him, "Where do you know me from?"

And Jesus answered and said to him, "I saw you while you were under the fig tree, before Philip
called you."

49Nathaniel answered him, "Rabbi, you are the Son of God, you are the King of Israel.”

s0Jesus answered and said to him, "You believe because | told you | saw you under the fig tree?
You shall see greater things than that." 5!He then says to him, "Truly, truly | say to you, you
shall all see'> heaven torn open, and the angels of God ascending and descending on the Son of
Man."

Chapter 2

Water Into Wine

tAnd on the third day a wedding took place at Cana in Galilee. Jesus' mother was there, 2and
both Jesus and his disciples had been invited to the wedding. 3And when wine was lacking,
Jesus' mother says to him, "They have no wine."

4Jesus says to her, "What business is there between you and me, woman? My time has not yet
come."

5His mother says to the servants, "Whatever he tells you, do."

6And there were six stone water jars lying there, for the ceremonial washing of the Jews, each
holding from two to three measures.*6

7Jesus says to them, "Fill the jars with water." So they filled them to the brim.

8And he tells them, "Now draw some out, and take it to the master of the banquet." And they
took some.

9When the master of the banquet tasted the water become wine, not knowing where it had come
from, but the servants having drawn the water knowing, the master of the banquet calls the
bridegroom, 10and says to him, "Everyone sets out the good wine first, and the cheaper after they
have become drunk. You have kept the good wine till now."

uThis, the first of the miraculous signs, Jesus did in Cana of Galilee, and manifested his glory,
and his disciples believed in him.

12After this he went down to Capernaum, he and his mother, and brothers, and his disciples, and
there they stayed for a few days.

Jesus Cleanses the Temple

13And the Passover of the Jews was near, and Jesus went up to Jerusalem. 24And in the temple
he found those selling cattle, sheep and doves, and the money changers sitting. 5And having
made a whip out of ropes, he expelled all from the temple, including the sheep and the cattle, and
he poured out the coins of the money changers, and overturned the tables, 16and he said to those
selling the doves, "Take these out of here! Do not make the house of my Father a house of
commerce!"
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17His disciples remembered that it is written: "The zeal for your house will consume me."

18The Jews'® responded therefore and said to him, "What sign are you showing us, that you can
do these things?"

19Jesus answered and said to them, "Destroy this temple, and in three days | will raise it.”

20Then the Jews said, "This temple was built in forty-six years, and you in three days will raise
it?"  21But he had spoken of the temple of his body. 22When therefore he was raised from the
dead, his disciples remembered that he had said this, and they believed the scripture, and the word
that Jesus had spoken.

23And while he was in Jerusalem at the Passover during the Festival, many believed in his
name— seeing the miraculous signs he was doing. 2¢But Jesus on his part did not commit
himself to them, because he knew all people, 2sand because he had no need that anyone testify
about a person, for he knew what was in the person.

Chapter 3

You Must Be Born Again

tAnd there was a man of the Pharisees'® named Nicodemus, a ruler of the Jews. 2He came to
Jesus by night, and said to him, "Rabbi, we know that you are a teacher who has come from God.
For no one would be able to do these miraculous signs you are doing, unless God were with him."

3Jesus answered and said to him, "Truly, truly I say to you, Unless one is born again, from
above, it is not possible to see the kingdom of God."

4Nicodemus says to him, "How is it possible for someone who is old, to be born? Can he enter
a second time into his mother's womb, and be born?"

5Jesus answered, "Truly, truly | say to you, unless one is born from water and spirit, it is not
possible to enter into the kingdom of God. ¢That born from flesh is flesh, and that born from
Spirit is spirit.  7You should not be surprised that | said to you, "You?® must be born from above.'
8The wind blows where it will, and the sound of it you hear, but you do not know where it is
coming from, and where it is going.  Such is everyone born from the Spirit."?

9Nicodemus answered and said to him, "How can these things be?"

10Jesus answered and said to him, "You are Teacher for Israel, and not familiar with these
things???2  1Truly, truly I tell you, we are saying what we know, and testifying to what we have
seen, and you people do not accept our testimony. 22If | have told you earthly things and you do
not believe, how will you believe if | tell you heavenly things? 13And no one has gone up into
heaven except the one who came down from heaven, the Son of Man.2®  14And as Moses lifted up

17" 2:17 Psalm 69:9

18 2:18 Wasn't Jesus a Jew? Wasn't the apostle John a Jew? Why does the gospel of John set "the Jews"
apart from Jesus as opposing camps?  See the endnote at the end of this document, entitled, "The phrase
'the Jews.""

19 3:1 &vbpwmog ¢k TV dapioaiwy,.dnthropos ek ton Pharisaion, "a person of the Pharisees." This may
be a Semitic way of saying, "A Pharisee person," or simply, "A Pharisee." Except that that would usually
be done with both "man" and "Pharisee" in the same part of speech as each other, "the adjectival use of a
substantive."

20 3.7 The Greek is in the plural.

2L 3:8 Or possibly also: "So it is with everyone born from the Spirit." The question is, whether Jesus is
likening the people themselves, what they are like after they have been born of the Spirit, or likening the
process of how they become born of the Spirit. The Greek verb "is," could mean either here. It would
not be very assuring if Jesus is saying the process is so mysterious. He must be saying that those who are
born of the Spirit, are strange and inscrutable to those who are only born of the flesh. Just as God and his
Spirit are strange and inscrutable to the natural man. Still, the process of second birth would also seem
strange and mysterious to the natural man.

22 3:10 Nicodemus should have known these concepts from I Samuel 10:6,7,9,11; Ezekiel 11:19,20; 18:31,32;
36:26,27; Isaiah 26:11-19
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the snake in the desert, in like manner the Son of Man must be lifted up, 15so0 that everyone who
believes in him may have eternal life.

16"For God so loved the world, that he gave his only begotten Son, so that everyone who
believes in him would not perish, but have everlasting life. 17For God did not send his Son into
the world to condemn the world, but that the world might be saved through him. 8The person
who believes in him is not condemned. The person who does not believe, is condemned already,
because he has not believed in the name of God's only begotten Son.
19And this is the condemnation:

The light
has come into the world.
And human beings
loved the darkness
more than the light,
because their works
were continually evil.

20For everyone practicing evil things, hates the light, and does not come toward the light, so that
his works may not be exposed. 2But one doing the truth comes toward the light, so that his
works may be manifest, that they have been accomplished in God."?*

"He Must Increase; | Must Decrease"

2After these things, Jesus and his disciples went into the Judean territory, and there he was
spending time with them, and baptizing. 23And John also was baptizing at Aenon near Salim,
because there was plenty of water there, and they were coming and getting baptized. 24For John
was still not yet thrown into prison.

25Then a dispute arose between the disciples of John and a certain® Jew? about ceremonial
washing. 26And they came to John and said to him, "Rabbi, he who was with you on the other
side of the Jordan, about whom you testified, behold, that man is baptizing, and everyone is
moving to him."

27John answered and said, "A human being is not able to receive a thing that is not given to him
from heaven. 28You yourselves bear me witness that | said, 'l am not the Anointed One, but am
sent ahead of him." 29The one possessing the bride is bridegroom, and the one standing and
hearing him, the friend of the bridegroom, who rejoices with a joy on account of the voice of the
bridegroom. That joy, my joy, is therefore fulfilled. 30He must increase, and | must decrease.

31"The one who comes from above is above all; the one who is from the earth is of the earth, and
speaks of the earth. The one who comes from heaven is above all;*” 32what he has seen and
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24 3:21 Some interpreters end the quotation at the end of verse 15; they believe John is speaking in verse 16
on, and not Jesus.

% 3:25a Some manuscripts: "some Jews." Both the plural and the singular are evenly well attested in the
best manuscripts. John always used the plural, other than perhaps in this passage. For this reason, it is
more likely that copyists changed the singular to conform it to John, than that they changed it from the
plural to something unique in John.

% 3:25b Since this passage is in John, and John customarily refers to himself in an anonymous way, in the
third person, there is a good possibility that such is the case here also. An argument would not be out of
character for John. Jesus named John and his brother James "the sons of thunder," (Mark 3:17; Diatess.
9:2) which seems to indicate that John was hotheaded and judgmental. See also Luke 9:49 & 54 (Diatess.
17:31 & 18:2) for other examples of John's former attitude to people who differed from his own circle.
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heard, this he testifies to, and no one accepts his testimony. 33The person who accepts his
testimony has vouched that God is truthful. 34For he whom God has sent speaks the words of
God; because to him God gives the Spirit without measure. 35The Father loves the Son, and has
given all things into his hand. 36The person who believes in the Son, has eternal life, but the one
who disobeys the Son will not see life, but rather, the wrath of God remains upon him."

Chapter 4

The Samaritan Woman at the Well

1Then, when the Lord knew that the Pharisees had heard that Jesus was making and baptizing
more disciples than John, 2(although Jesus himself was not baptizing, but his disciples), 3he left
Judea, and went back into Galilee.

4But he had to pass through Samaria.?® 5Thus it is he comes to a town in Samaria called
Sychar, near the plot of ground Jacob had given to his son Joseph. ¢And Jacob's well was there.
So there Jesus was, sitting down by the well, tired from the journey. It was about 6 p.m.

7A woman of Samaria comes to draw water. Jesus says to her, "Give me a drink." 8(For his
disciples had gone into the town to buy food.)

9Then the Samaritan woman says to him, "How is it you, being a Jew, are asking for a drink
from me, a Samaritan woman?" (For Jews do not use dishes in common with Samaritans.)

10Jesus answered and said to her, "If you knew the gift of God, and who it is saying to you, 'Give
me a drink," you would have asked him, and he would have given you living water."”

11She says to him, "Sir, you do not have a bucket, and the shaft is deep. Where then do you
hold the living water? 12Are you greater than our forefather Jacob, who gave us the well, and
drank from it himself, and also his sons and his animals?"

13Jesus answered and said to her, "Everyone who drinks from this water will thirst again, #but
whoever drinks from the water which | will give him will never thirst again. Indeed, the water |
give him will become in him a fountain of water springing up into life without end."

15The woman says to him, "Sir, give me this water. Then | wouldn't get thirsty, and neither
would | have to keep coming over here to draw."

16He says to her, "Go call your husband, and come back here."

17The woman answered and said to him, "I do not have a husband."

Jesus says to her, "Commendably, you said, 'l do not have a husband." 8For you have had five
husbands, and he you now have is not your husband. This you have said honestly."

19The woman says to him, "Sir, | am perceiving that you are a prophet. 200ur ancestors
worshiped on this mountain, and you Jews say that the place where one must worship is in
Jerusalem."

21Jesus says to her, "Believe me, woman, a time is coming when you?® will worship the Father
neither on this mountain nor in Jerusalem. 22You Samaritans worship what you do not know.
We worship what we know, for salvation is of the Jews. 23Nevertheless, a time is coming, and is
now come, when the true worshipers will worship the Father in spirit and in truth, for indeed that
is the kind the Father seeks as those worshiping him. 2¢God is spirit, and those worshiping him,
must worship in spirit and in truth.”

25The woman says to him, "l do know that Messiah” (called Christ) "is coming. When he
comes, he will teach us everything."

26Jesus says to her, "I, the one speaking to you, am he."
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28 4:4 Samaria was the district north of Judea and south of Galilee. For Jesus to get to Galilee from where
he was (Judea), he had to pass through Samaria in between; either that or go all the way around the east
side of the Jordan River and Sea of Galilee, as some Jews would actually do, wanting so much to avoid
Samaria. See the endnote at the end of this document, entitled, "The meaning of the phrase, 'The Jews' in
the Gospel of John," which discusses this situation.

29 4:21 In the Greek, "you" is in the plural.



Lift Your Eyes, See My Food and My Harvest

27And at this point his disciples came, and they were surprised that he was talking with a
woman. Still, no one said, "What do you want?" or, "Why are you talking with her?"

28Then, the woman left her water jar, and went away into the town. And she says to the people,
29"Come, see a man who told me everything | ever did. Could he be the Messiah?"

30They were proceeding out of the town and coming toward him. 3iIn the meantime, his
disciples were pleading with him, saying, "Rabbi, eat."

32But he said to them, "I have food to eat that you do not know about."

33His disciples therefore were saying to each other, "Has someone brought him something to
eat?"

34Jesus says to them, "That | may do the will of him who sent me, is food to me,® and that I
may finish his work. 3Do you not say,3* ‘There is four months yet,®? and then comes the
harvest'? Behold, | say to you, lift up your eyes, and look upon the fields. For they are white
even now for harvest. 36The one harvesting is taking his wages, and gathering fruit resulting in
eternal life, so that®* the one sowing and the one harvesting may rejoice together. 37For the
saying, 'One is the sower and another is the reaper,' is true in this: 38l have sent you to harvest what
you have not worked. Others have done the hard work, and you have joined in their labor."

The Woman's Talk Bears Fruit

3sAnd many of the Samaritans from that town had believed in him because of the woman's word
testifying, "He told me everything | ever did." 4When therefore the Samaritans came to him,
they asked him to remain with them, and he remained two days. 4tAnd, because of his word,
many more believed.

42And to the woman they said, "No longer because of your talk do we believe; for we have heard
for ourselves, and we know that this man truly is the Savior of the world."

The Official's Son Stays Alive

43And after the two days he departed from there into Galilee. 4(Now Jesus himself testified,
that in his own native place a prophet has no honor.) 4When then he arrived in Galilee, the

30 4:34 Epdv Ppdpd €ottv Tva motfjow - emdn broma estin hina poiésa, literally, "My food is that I may do."
The hina in this passage is usually translated like an infinitive, "to do," and rightly enough, see BDF §393
and BAG p. 377, 11.  This is very much like the hina in I Corinthians 4:3- €uoi 3¢ €i¢ EAdx10tév €0ty Tva O’
VUGV Gvakpd® A OO GvBpwmivng fuépag GAN o0de éuavtdv dvakpivw- "It is a very small thing to me
that I might be judged by you..." See also I Cor. 9:18, "My reward is that I may make the gospel free of
charge..." As for the pronoun “¢uog” in the text above in John 4:34, most interpreters apparently consider
it a non-reflexive one, and meaning the same as pov and simply meaning "my." Blass, § 285(1), says
“€uocg” is used as a reflexive for éuavtod - emautodi. 1 think that considering the context, "I have food you
do not know about," and the pre-position of £uo¢ here (emphasis), that this means something like, "For me,
that I can do the will of him who sent me, is food, and that I can finish his work." You think I have no
food, but for me, this is food:..."

31 4:35a Most interpreters claim this is a proverb, and they translate this as above. But I have not seen
them give evidence that there was any such proverb. Perhaps instead the disciples had just recently been
remarking, as they traveled through grain fields, that harvest time was four months away, and Jesus used
their remark as a segue. So maybe one should translate this, "Were you not saying, 'There is four months
yet, and then comes the harvest?'" This event could have actually taken place a month or two after the
Passover, and so this was actually happening four months before harvest time.

32 4:35b txt "ETL P 8 ABCHKCMNUWSUWPT A© AW 083 f1 233 124 157 565 579 700 1071 1424 syrsph.pal
copsabo arm Origenpt TR HF RP NA27 {\} [ omit P75 D (K* t0 instead) L S T Q 047 086 13 28 118 1241 £844* itd
syrc Origenpt [ lac P45 F P X 346.

3 4:35b The word {31 at the end of verse 35 is sometimes interpreted to be with the next sentence, and
sometimes with this sentence. Thus there are two possible renderings; one is as I have it in my English
text above, and the other is as follows: "For they are white for harvest. 36 The one harvesting is already
taking his wages,..."
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Galileans welcomed him- having seen all the things that he had done in Jerusalem at the festival,
for they also had gone to the festival.

46He came again therefore to Cana in Galilee, where he had made the water wine. And there
was a certain royal official there whose son lay sick at Capernaum. 47When this man heard that
Jesus was coming out of Judea into Galilee, he went to him and asked that he would come and
heal his son, for he was about to die.

48Jesus therefore said to him, "Unless you people see miraculous signs and terrifying omens, you
will never believe."

49The royal official says to him, "Sir, come down before my child dies."

50Jesus says to him, "Go. Your son stays alive."”

The man believed the word that Jesus had said to him, and departed. 51And even as he was
going back down, his servants met him saying that his boy was living. 52He therefore ascertained
from them the exact time in which he had gotten better. They therefore said to him, "The fever
left him yesterday at 7 p.m."

53Then the father realized: that was the hour in which Jesus had said to him, "Your son stays
alive." And he and his whole household believed.

54Again, this second miraculous sign Jesus performed while coming out of Judea into Galilee.

Chapter 5

Jesus Heals in the Spa on the Sabbath

1After these things, there was a festival of the Jews, and Jesus went up to Jerusalem. 2Now
there is in Jerusalem near the Sheep Gate® a pool, which in Hebrew is called Bethesda,®

% 5:2a A gate in the north which allowed the sheep destined to be sacrificed to access the temple.

3 5:2b It is possible that the word "Hebrew" is meant to mean the language of the Hebrews, as opposed to
Greek. By that time the language of the Jews was mostly Aramaic, the language of their former
conquerors to the north. Indeed, parts of the Old Testament were originally written in Aramaic. In the
words of Bruce Metzger, "Aramaic was the mother tongue of the great majority of Jews at that time.
Though the rabbis and learned scribes still had fluent command of the classical Hebrew of the Old
Testament, it was approaching the status of a dead language for the ordinary Jewish population. During
the exile in the sixth century B.C. the Jews had begun to use Aramaic, a Semitic language related to Hebrew
somewhat as Spanish is related to Portuguese. At the beginning of the Christian era, in the synagogues of
Palestine as well as of Babylon, the text of the Old Testament was read not only in the original Hebrew but
also in an Aramaic paraphrase (called a Targum) for the benefit of those who knew little or no Hebrew.
At least two dialectal forms of Aramaic were current in Palestine. The dialect used in Galilee was
recognizably different in pronunciation from the southern dialect spoken in and around Jerusalem (Matt.
26:73 or Diatessaron 30:11). It is altogether probable that Jesus grew up in his home at Nazareth using
Aramaic as his mother tongue. In later life he doubtless acquired some facility in speaking Greek and in
reading Hebrew. His teaching and preaching to the common people would have been carried out in
Aramaic; his debates with the learned teachers of the law may have been conducted in Hebrew. When he
occasionally conversed with non-Jewish persons (for example, the Roman centurion and the Syro-
Phoenician woman), he probably used Greek, the lingua franca of the Greco-Roman world." (From THE
NEW TESTAMENT, Its Background, Growth, and Content, by Bruce M. Metzger; Abingdon Press, 1987; pp. 32-33)
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an Aramaic intenstive plural of the original for Bethesda. Bethesda, though widely supported by later
manuscripts of several text types, is suspect in the eyes of some as a scribal alteration originally introduced

because of its edifying etymology: X79I N*3 - "Beyt Chesda," "House of [Divine] Mercy." Though the
UBS textual commentary states that the Copper Scroll discovered at Qumran (one of the "Dead Sea
Scrolls") contains a reference to a pool at Betheshdathayim, this has subsequently been disproven. It
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having five colonnades. 3In these a great number of disabled people used to lie, the blind, the
lame, the paralyzed. ¢ 3° 5And one man was there who had had a disability thirty-eight years.
6When Jesus saw him lying there and learned that he had had his condition now for a long time, he
says to him, "Do you want to get well?"

"The invalid answered him, "Sir, | have no one to put me into the pool when the water is stirred,
and while | am going, someone else goes down ahead of me."

8Jesus says to him, "Stand up. Pick up your mat and walk." 9And immediately the man
became well, and he picked up his mat and walked. And that day was during a Sabbath.

states that this word, the termination of which signifies the Hebrew dual number, appears to be connected
with the Aramaic for "to pour out." Thus, perhaps therefore, &'IWN N2 - "Beyt Eyshda," or "Place of
out-pouring [water]." In a new paper by Reinhart Ceulemans, "The Name of the Pool in Joh 5,2. A Text-
Critical Note Concerning 3Q15" ZNW 99 (2008) 112-15, he says, "one of the reasons for the fact that this
reading BETHESDA is embedded that much, can be found in one verse from the Copper Scroll (3Q15),
discovered at Qumran. This scroll contains a reference to a certain pool (viz. 3Q15 11,12), which is often
linked to the pool mentioned in Joh 5,2. Equally often this verse has been interpreted as “corroborating the
reading BETHESDA. The reason for this was the reading of the 3Q15 verse as edited in the standard edition,
provided by J.T. Milik in 1962. Very recently, a new impressive two-volume restoration of the Copper
Scroll appeared, the first volume of which contains a new edition (Le Rouleau de cuivre de la grotte 3 de
Qumran (3Q15). Expertise - Restauration - Epigraphie I, par D. Brizemeure et alii (STDJ 55.1), Leiden
2006). The Qumran text does not feature a dalet or res with waw, but only a cursive waw in the form of a
res. Thus, according to the new edition, this line only mentions some sort of installation (building) with
two reservoirs, and contains no proper name. This directly contradicts the assertions of Milik, who drew a
parallel to the place name BETHESDA, which he regarded the text of Joh 5:2.  This means that the Copper
Scroll cannot be of any use when trying to answer the text-critical questions concerning this Johannine
passage. Thus the reason for supporting the reading BETHESDA is significantly weakened; in the future this
variant should not deserve the maximum momentum which it received in the past." This “Bethesda”
may well have been the same place as the twin pools near the present-day St. Anne's Church. There
would have been a colonnade on each of the four sides and another between the pools, holding up a
covering under which the people would lie. As for the name Bethzatha, it has eclectic textual support,
along with Eusebius. It was the name of the northern extension of the city of Jerusalem. I Maccabees
7:19 mentions a "great cistern" at Bethzaith. Bethsaida is suspect as an assimilation to the town of
Bethsaida on the Sea of Galilee, as mentioned in John 1:44.
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pertains also to this variant. For a Swanson-style table of the variants in this passage, right-click this link:
http://www.bibletranslation.ws/trans/pachart.pdf , and choose "save as."

39 5:4¢ txt omit v. 4 PEOP75 R B C* D T WSUPP 0141 33 157 821 2718 itFha vg"Wst syrc copsapboboPtach? arm geo
Amphilochius SBL TH NA28 {A} [ add v. 4 with major variations AC3EFGHKLMN UV XcommYT A @ ¥

063 078 0211 0233ﬁf13 228180 205 213 397 565 579 597 700 799 865 892 1006 1009 1010 1071 1195 1216 1230
1241 1242 1243 1253 1292 1342 1344 1365 1424 1505 1546 1646 2148 M Lect ita aurbeeffjrl ygel syrppal copboPt
eth slav Didymus®® Chrysostom Cyrillem-, Tertullian Hilary Ambrose TR RP [ add v. 4 w/asterisks or obeli S A
I1 Q 047 65 461 1079 2174 syr. Some manuscripts replaced the clearly absurd "bathing" (A K IT ¥ 0211
579) by the angel, which was the initial reading of this, with "an angel would come down into" (L © 063).
According to the UBS textual commentary, the added words in vv. 3b-4 contain the following non-
Johannine expressions and words: katd kaipdv, éuPaivw, Ekdéxecbal, ekdéxoual, katéxouatl, kivnoig,
tapayr, and véonua -- the last three words only here in the New Testament. They say that the additions
may have been made in order to explain how the water gets stirred in verse 7. There should not be any
doubt that this passage was not in the original gospel of John. For a Swanson-style table of the variants in
this passage, right-click this link: http://www.bibletranslation.ws/trans/pachart.pdf , and choose "save
as." See also Wieland Willker's excellent commentary on this variant.
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10The Jews therefore said to the man who had been healed, "It is a Sabbath, and not lawful* for
you to carry yourt mat."”

11He answered them, "The man who made me well, he told me, 'Pick up your mat and walk.

12They asked him, "Who is the man telling you to pick up*?> and walk?"

13But the man who was healed had not known who it was, for Jesus had slipped away, a crowd
being in the place.

14After these things Jesus finds him at the temple and said to him, "Behold, you are well. Do
not sin any longer, or something worse might happen to you." The man went away and
reported to the Jews that Jesus was the one who had made him well.

Hear the Voice of the Son and Live

16And for this reason the Jews persecuted Jesus, and looked for a way to kill him,* because he
was doing these things on the Sabbath. 17But he answered them, "My Father is working
continuously up to now, so I also am working." 18For this reason the Jews tried all the more to
kill him, because not only was he breaking the Sabbath,* but he was also saying God was his own
father, making himself equal to God.

19Therefore Jesus responded and said to them, "Truly, truly I say to you, the Son is not able to
do anything of himself,*> but only what he sees the Father doing; for whatever things that One
does, these things also the Son does likewise. 20For the Father loves the Son, and shows him
every thing that he does. And indeed, greater works than these he will show him, such that you
will be constantly amazed. 2iFor just as the Father raises the dead and makes them alive, in this
way also the Son makes alive those whom he wishes. 22Moreover, the Father judges no one, but

40 5:10a The Greek word translated "lawful" is the impersonal participle “#Eeotiv” - éxestin, which is
derived from the same root as é€ovoia - exousfa, the word for authority. If an activity was “£€gotiv,” that
means it was "loosed," or ruled by the rabbis to be something "allowed" by the Torah. If something was
not #gotiv, as is the case here, that means it was "bound," that is, the rabbis had adjudged that it was
forbidden by the Torah.

4 5:10b txt cov P P75 X C* DL N WS © A TT ¥ 0211 0233 f12 69 579 892 1071 1241 lat syr cop arm SBL NA28
{/} |omit ABCREFGHKMSUV XSYT AQ 047 063 0141 f1 2 28 124 157 397 565 700 1424 M iteS TR RP [ lac
P45 P Q T Xtxt 070 078 33 346 788

42 5:12 txt omit P66 P75 R B C* L copsa™sly  SBL TH NA28 [ tov kpaP(B)at(t)ov cov ACCCDEFGHKMNSU
VXSYA®ACTT ¥ Q 047 0141 0211 0233 f* f13 2 28 33 69 157 397 565 700 892 1071 1241 1424 i latt syr
copsams,pbobo TR RP [ cov tov kpaPPatov 579 [ omit entire verse A* WS A* 063 | lac P45 P Q T Xtxt 070 078 346
788

4 5116 txt kai lftovv adTOV dmoktelval S AEFVdHKMNS U (V) Y XSTA© ATTW Q 047 0211 0233 2 27
28 118 700 1071 1273 1424 1582€ 2561 ite.fiar! syrph copbort TR RP [ kai élfjtovv dmokteivan adtdv 8t1 157 ||
8t élAtouv adTdV dmoktelvan 8Tt 124 [ ST Pesp”> 8 B C D L W 0141 1 33 69 397 565 579 821 892 1010 1241
1582* 2718 2786 al. itaaurb,edffl yg syr(s).€ copsabort TG WH NA27 SBL {\} [ lac P45 P Q T Xtxt 070 078 346 788.
No umlaut in B.

4 5:18 The Greek verb translated "breaking" here, is A0w - [4d. Bauer says it here means "abolish," that
in John Jesus is presented as abolishing the Sabbath. The Bagster / Moulton lexicon agrees with this also.
The meaning would depend on whose point of view the statement is taken from. That is, whether John is
stating what "the Jews" saw Jesus as doing, or whether John is stating his own view of what Jesus was
doing. Certainly, from the Pharisees' point of view, Jesus was both violating the Sabbath, and since he was
a Rabbi, by his example, also abolishing the Sabbath. It seems obvious that it would not be John's view that
Jesus violated the Sabbath, for it is the teaching of the New Testament, and of Christ himself, that Jesus
Christ kept the law. It is agreed by all, however, that Jesus definitely set aside the prevailing Jewish
concept of the Sabbath day. It may also be safely asserted that the majority of Christ's followers
understand the New Testament to teach that subsequent to Pentecost the 7th day Sabbath observance is no
longer a requirement. There is ample evidence in the N.T. of this. As for the apostle John, he wrote this
his gospel relatively a long time after the life of Christ, and thus by the time of its writing, the Christian
non-observance of the Sabbath day was already well established. See my treatise entitled, "What is
Sabbath."

45 5:19 According to Bauer, ¢’ £éavto0 is an expression known in Classical Greek using the preposition ané
to indicate the originator or authorizer of the action. So also 5:30; 7:17; 7:28; 8:28, 42; 10:18; 11:51; 14:10;
15:4; 16:13; 18:34
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instead has given all judgment to the Son, #that all may honor the Son just as they honor the
Father. The person who does not honor the Son is not honoring the Father who sent him.

24"Truly, truly | say to you, the person who hears my word and believes the One who sent me,
has eternal life, and is not going into judgment, but has crossed over out of death into life.
2Truly, truly | say to you, a time is coming, and is now come, when the dead will hear the voice of
the Son of God,* and the ones who hear will live.  26For just as the Father has life in himself, so
he has granted to the Son also to have life in himself. 27And to him*’ he has given authority to
do the judging, because he is the son of a human.*

28"Do not be amazed at this, for a time is coming, when all those in the graves will hear his
voice, 2%and stream out, the ones who have done good into a resurrection of life, and the ones who
have done evil into a resurrection of judgment.® 3l from myself am not able to do a thing; only
as | hear do | judge, and my judgment is righteous, because | am not seeking my own will, but the
will of Him% who sent me.

Testimonies About Jesus

31"If | testify about myself, my testimony is not valid. 32There is another who testifies about
me, and | know that the testimony which he testifies about me is true.

33"You have sent to John, and he has testified to the truth. 34l do not accept testimony from a
human being; but | am saying these things so that you may be saved. 35That one was a burning
and shining lamp, and in his light you were willing to exult, for a time.

36"But | have testimony weightier than that of John. For the works which the Father has given
me to finish, the same works which I am doing, they testify about me that the Father has sent me.
37And the Father who sent me, He has testified about me. You have neither heard His voice at
any time nor seen His form. 38And His word, you do not have living in you, because the one he
has sent, him you do not believe. 3¢You diligently study the Scriptures, because you think that in
them you have eternal life. And these are the ones that testify about me. 40Yet you refuse to
come to me that you may have life.

4"| do not accept praise from human beings; 42but | know you, that you do not have the love of
God in yourselves. 43l have come in my Father's name, and you do not accept me; if someone
else comes in his own name, him you will accept. 4How is it possible for you to believe,
accepting honor from one another, and not seeking the praise from the only God?

45"But do not think that I will accuse you before the Father. The one accusing you is Moses, on
whom you have placed your hope. 46For if you were believing Moses, you would be believing
me, for he wrote about me. 47But since you are not believing his writings, how will you believe
my statements?"

46 5:25 txt to0 vioD T0D B0l PEP® X ADEFGHLMUVWYT AO A Y063 f1 13233118 157 565 700
1071 1424 TR RP NA27 {\} [ to0 800 070 pc (x18) [ Tod viod Tod &vOpdmov K S IT Q 28 2178 syrh™&pal Chrysb
al. (x80) [[lac CENP QT X 0210 0233 346 788.

47 5:27a txt kpiorvepss 75 R(),2 ABL N W W 070 33 579 12211 it vgel syre Or SBL TH NA28 {\} | kai kpictv DE
GHKSUYT A®ATIIQO047 063 0211 f1 13 2 28 157 565 700 892 1071 1241 1424 (acc. NA28) mi lat syrPh TR RP
|| omit e€ovorav edwrev avtw kat (h.t.) 1424 (acc. Swanson) [[lac CF P Q T V X 078 0210 0233 346 788

48 5:27b Or, "The Son of Man." "Therefore, since the children share in flesh and blood, he himself
likewise also partook of the same, that through death he might render powerless him who had the power
of death, that is, the devil," Hebrews 2:14. "For we do not have a high priest who cannot sympathize with
our weaknesses, but one who has been tempted in all things as we are, yet without sin," Hebrews 4:15.
And because Jesus became flesh and overcame the flesh, the Father gave him jurisdiction of all flesh, John
17:2.

4 5:29 Isaiah 26:19 - 27:1, Daniel 12:1-3

50 5:30 txt omit P P> K* ABD LN W A A TT ¥ 070 0141 f 33 69 157 565 itadefid vg syrpsc copsabortly Or
SBL TH NA28 {/} [ tatpog EGHM SU V Xs Y T © Q 047 063 0211 f13 2 579 700 892 1071 1241 1424 M
ith,o 31,33 copboPt TR RP [[lac C FP Q T X 078 0210 0233 346 788 syrs



14

Chapter 6

Jesus Feeds the Five Thousand

tAfter these things, Jesus went across to the other side of the Sea of Galilee (the Sea of
Tiberias). 2And a large crowd followed him, because they had seen the miraculous signs he had
been performing on the sick.

3Jesus went up on the mountain, and there he was sitting, with his disciples. 4And the Passover
was near, the festival of the Jews. 5Then, lifting up his eyes and seeing that a large crowd was
coming toward him, Jesus says to Philip, "Where might® we buy loaves so that these people can
eat?" 6But he said this testing him, for he himself had known what he was about to do.

"Philip answered him, "Two hundred denarii®? are not enough loaves for them to each get a
little!

80ne of his disciples, Andrew the brother of Simon Peter, said to him, 9" There is a youth here
who has five barley loaves and two fish, but what are they in the face of so many?"

loJesus said, "Get the people to recline." Now there was plenty of green grass in the place.
The men therefore reclined, the number about five thousand. 1Then Jesus took the loaves, and
after giving thanks, he distributed to those reclining,% and likewise from the fish, as much as they
wanted.

12And when they were full, he says to his disciples, "Gather the fragments that are left over, so
that nothing is wasted.” 13So they gathered, and filled twelve large baskets®* with fragments of
the five barley loaves left over by those who had eaten.

14Then the people, having seen the miraculous sign he had done, were saying, "This surely is the
Prophet who was to come into the world."% 15Jesus therefore, knowing that they were about to
come and take him by force to try to make him king, withdrew again® into the mountain, himself
alone.

Jesus Walks on the Water

16And when evening had come, his disciples had gone down to the lake, t7and gotten into a boat,
and were proceeding across the lake toward Capernaum. And now darkness came, and Jesus had
not yet%” come to them, 8and as a great wind was blowing, the lake was becoming very rough.

51 6:5 txt ayopaowyev (subj) RABDEGHLMNSWYT A®AIIY Q 047 0211 ! f13 2 28 33 565 579 1071
1424 SBL TH NA28 {/} || pacwuev P [ ayopacouev (fut) K F U V 063 118 157 700 1582¢ TR RP || ayopacwotv
P75 | lac CP QT X 0233 346

52 6:7 About 8 months of a man's wages

53 6:11 txt omit P28 P66 P75 R* A B L N W I1 063 0141 f1 33 565 579 1241 2561 lat syrcph copsapbobo arm SBL
TH NA28 {\} | +t01¢ pabntaic adtod oi 8 pabntai 157 1424 || +Toig pabnraic oi 8¢ pabnrai REDEFGHKM
SUVYTA®AWYQO047 0211 f13 2 28 69 124 700 1071 1273 itb:dey syrs copach2bomss TR RP [[lac P45 CP Q T X
070 078 0233 346. (Codex B has an umlaut.) Some people object to the shorter reading because they say
that it creates a contradiction to the other gospels, but that is not so. Just because one account does not
go into as much detail as to how Jesus distributed it to the crowd, does not make it a contradiction. He
distributed it via the disciples, we know from other gospels.

34 6:13 kSgivog - képhinos, a large, heavy basket for carrying things. Interestingly, the baskets used in
the feeding of the 4,000 later on were a smaller basket. In the accounts of the feeding of the 5,000, all four
gospels use the Greek word képhinos, but in the account of the feeding of the 4,000, both the gospels
containing the story used the Greek word omvpig - spurfs. A képhinos was used for many things,
including carrying manure, while a spuris was a smaller basket used for carrying edibles.

%5 6:14 Deuteronomy 18:14-20

% 6:15 txt avexwpnoev toAwv PERZABDKLNY O AT 063f 0141 0211 133124 157 397 565 579 700 1071
itbdefiqr.833 syrshpal copsa arm goth TR SBL TH NA28 {/} || @evyer mahwv &* vg itaaurcfPl || peuyer ka
avexwpnoev TaAwv syre | avexwpnoev EFGHM S UV W T Af W Q 047 f13 2 28 1424 i syrP copb® Or RP [ lac
Pee CP QT X 1070 0233 346

57 6:17 txt oumw P28V 375 X ABDLN W W 13 33 124 579 1071 1241 ita coppbobo SBL TH NA28 {/} [ ouk AEF

GHKMSUVYTA®AQ 047 063 0211 f! 2 28 157 565 700 892 1424 11i lat syr copsaly TR RP [/ lac p CP QT
X 1070 0233 346
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19Then, after having rowed about twenty-five or thirty stadia,>® they behold him walking on the
lake, and getting close to the boat, and they were afraid.

20But he says to them, "Itis . Don't be afraid.”

21Then they willingly took him into the boat. And immediately the boat was at the shore to
which they were headed.

"I Am the Bread Come Down out of Heaven"

22The next day, the crowd that had stayed on the other side of the lake realized>® that no other
boat had been there except one,%® and that Jesus had not gotten into the boat with his disciples, but
his disciples had gone away alone. 23(Other boats, from Tiberias, arrived near the place where
they had eaten the loaves, where the Lord had given thanks.) 24When therefore the crowd saw
that neither Jesus nor his disciples were there, they got into the boats and went to Capernaum in
search of Jesus.

25And finding him across the lake, they said to him, "Rabbi, when did you get here?"

26Jesus answered them, and said, "Truly, truly | say to you, you are looking for me, not because
you saw miraculous signs but because you ate the loaves and were satisfied. 27Do not work for
food that perishes, but for food that abides, resulting in eternal life, which the Son of Man will
give you. For him God the Father has sealed."

28They therefore said to him, "What should we do in order to be working the works of God?"

29Jesus answered, and said to them, "This is the work of God, that you believe in that one whom
he has sent.”

30S0 they said to him, "What miraculous sign then are you performing, so that we may see, and
believe you? What works are you working? 31Our forefathers ate the manna in the desert; as it
is written: 'He gave them bread out of heaven to eat.'"

32Jesus therefore said to them, "Truly, truly | say to you, the bread out of heaven is not given
you by Moses; no, the real bread out of heaven my Father is giving you. 33For the bread of God,
is the one coming down out of heaven and giving life to the world."

34They said therefore to him, "Sir, give us that bread evermore."

35Jesus said to them, "I am the bread of life. The person who comes to me, would never
hunger, and the one believing in me would never thirst. But as | told you,®? you have seen me
and still you are not believing. 37All flesh that® the Father gives to me will come to me, and the
one who comes to me, | would certainly not drive away. 38For | have come down from heaven
not to do my will, but the will of him who sent me. 39And this is the will of him who sent me:
that of all flesh that he has given me, | would not lose any of it, but raise it®* up at the last day.

%8 6:19 This is about halfway across the lake. (Three or three and a half miles, or five or six kilometers.)

59 6:22a txt e180v P75 ABL N W © 33 579 it syrPh SBL TH NA28 {/} [ e18wg 0211 1071 [[18wv EFGHKM S U
VYT AAW Q047 063 f1 132 28 157 565 700 1424 N1 TR RP [ e18ev P28 X D [[lac Pe6 C P Q T X I 070 0233 346

60 6:22b txt v kai PSRECABLNW VY063 fl 22 157 205 213 565 579 1009 1010 1079 1241 1365 1546 2718
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paent(xi abTo0 KL EFGHKM S UV © A 0141 28 180 597 700 892 1006 1242 1243 1342 1344 1424 1505 1646
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61 6:31 Exodus 16:4; Psalm 78:24-25; Nehemiah 9:15

62 6:36 John 5:38, 47; Diatess. 8:15, 17

83 6:37 See the footnote on 6:39.

6 6:39 Note all the neuters. This is said to be an example of the phenomenon of 'anacoluthon.' This
would mean that the inflections have 'followed suit,' so to speak; that is, they have been attracted to or
assimilated by the neuter gender and singular number of the relative pronoun, which in turn had been
attracted to those same traits of its antecedent, 0 0éAnua - to théléma, that is, 'the will' in verse 39. (And
the relative pronoun was used in a Hebraistic construction, "rnav...un.") {Look up §§ 293-297 in Blass}
But I am not convinced of anacoluthon here. For I have seen John deliberately use the neuter relative
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4oFor this is the will of my Father: that anyone looking to the Son and believing in him would have
eternal life, and | would raise him up at the last day."

4Then the Jews started grumbling about him, because he said, "I am the bread having come
down out of heaven." 4And they were saying, "Isn't this the Jesus son of Joseph whose father
and mother we know? How can he now say, 'l have come down out of heaven'?"

43Jesus answered and said to them, "Stop grumbling among yourselves. 4No one can come to
me unless the Father who sent me draws him, and | would raise him up at the last day. 4lt is
written in the Prophets: 'And they shall all be taught by God.'®® Everyone who has heard and
learned from the Father, comes to me. 46Not that anyone has seen the Father except the one who
is from God; he has seen the Father. 47Truly, truly | say to you, the person who does believe in
me% has eternal life. 48l am the bread of life. 4Your forefathers ate the manna in the desert,
and they died. 50But this is bread coming down out of heaven such that one may eat of it and
would not die. 511 am the living bread come down out of heaven. If someone eats of this bread,
he will live for ever. Namely, the bread is my flesh, which I will give for the life of the world."”

52Then the Jews began to argue sharply among themselves, saying, "How can this man give us
his®” flesh to eat?"

53Jesus therefore said to them, "Truly, truly | say to you, unless you eat the flesh of the Son of
Man and drink his blood, you have no life in you. 54The person eating my flesh and drinking my
blood has eternal life, and | will raise him up at the last day. 55For my flesh is true food,*® and
my blood is true® drink. 56The one eating my flesh and drinking my blood abides in me, and I in

pronoun, and other neuter pronouns, in other passages as well, where the subject is people. See 6:37, 39,
17:2, 24, and, 1 believe also 17:11-12, where I go against the trend which has been to interpret the Father's
gift to the Son as "the name," rather than the disciples. John sometimes refers to people collectively as a
gift and as a neuter thing. This sounds strange to our ears. But people are a "thing" when they are
something given; especially since most of the Greek words for gift, the substantive forms of the verb John
uses for give, are of the neuter gender. John six times uses a neuter singular pronoun for the collective
unity of human beings that compose the gift that the Father has given him, in 6:37, 39, 17:2, 11, 12, 24.
Though some say this is an instance of what is called "attraction of the relative," where the relative
pronoun is neuter because it followed suit after a neuter noun before it, in this case the word for "will,"
yet, the circumstances for that are not present in all of the six instances mentioned earlier, and to me it is
significant that John uses a neuter pronoun construction six times, when the number of the flesh in
Biblical number symbolism is six. John uses the neuter pronoun construction as interchangeable with
"flesh" in 17:2, and with "humans" in 17:6. The word "flesh" is a common Hebraistic way to refer to
mortal humanity. Furthermore, it is interesting how reminiscent this phrase is of Job 19:25-26, where he
says of the last day, "in my flesh shall I see God." Jesus uses this phrase, "I will not lose any of the flesh He
has given me, but raise it up at the last day." Moreover, the flesh the Father gives him, is quickened by
means of eating the living flesh of the Son of Man, Ch. 6 v. 54: "The one eating my flesh and drinking my
blood has eternal life, and I will raise him up at the last day."

85 6:45 Isaiah 54:13

66 647 Jesus is referring back to verse 29, where he says "This is the work of God, that you believe in that
one whom he has sent." There is a Greek textual difference here, in that later manuscripts added the
words "in me" to verse 47. That is understandable, yet not necessary, since the idea "in me" was implied
anyway. The reader is expected to have a long enough attention span to remember the previous context
given in verse 29.

67 6:52 txt omit P70id X CDEGHKLMSUW YT A© ATl ¥ Q 047 0141 0211 f1 f13 2 28 33 157 180 205 397
565 579 700 1006 1010 1071 1241 1292 1342 1505 1844 12211 m Lect it goth Orer Cyr”% TR RP [| avtov PSS B T
597 892 1243 1424 1253 (11016) itaaurbeefjar vg syrcsphpal copsapboboach’ arm eth geo slav Orlat
Macarius/Symeon Chrys Cyr# SBL [NA28] {C} [/ lac AF N P Q V X 063 070 0233 346. Codex B has an umlaut
here. The text without the possessive pronoun avtov is almost certainly original. Note that every and
all translations based on the Textus Receptus or Byz text, which omit avtov, still render this in English “his
flesh.” “How can this man give us his flesh to eat?” And so did the early translations, Latin, Syriac,
Coptic, Armenian, Georgian, render the definite article as a possessive. ~This is permissible in Greek, if the
context warrants it, and this is a frequent phenomenon in the Greek text of the New Testament, both the
textual variant, and the lack of the possessive pronoun but still meaning possessive.

88 6:55a He is the real bread out of heaven, John 6:32, 55; Diatess. 13:39, 45; while the bread during Moses
was the type or shadow of the real. (Colossians 2:17; Hebrews 8:5; 10:1)

69 6:55b txt aAnONC...aAnOng PO P75 K23 B C K LT W ITW 0211 f1 157 565 892 1009 1010 1071 1079 1195 1230
1241 1253 1365 1546 2174 itd cop arm geo Cl Or SBL TH NA28 {/} || aAnfwg...oAnfwg PS* EGHM SUV Y A
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him. 57Just as the living Father has sent me, and | live by means of the Father, so also that person
eating me will live by means of me. 358This bread coming down out of heaven is not like the
bread the forefathers ate and then died. The person eating this bread will live for ever." 59These
things he said while teaching in the synagogue at Capernaum.

A Teaching Too Scandalous for Some

60Then many of his disciples hearing said, "This is a hard teaching. Who can listen to it?"

61But knowing in himself that his disciples were grumbling about this, Jesus said to them, "This
is shocking you? ¢Then what if you were seeing the Son of Man ascend to where he was
before?7 e3Spirit is what makes alive; flesh counts for nothing. The words that | have spoken
to you are spirit, and they are life. 64Yet some of you are not believing." For Jesus had known
from the beginning who the ones not believing were, and who the one was, who would betray™
him. 65He went on to say, “This is why I told you that no one has the ability to come to me,
unless it is given to him from the Father.”

6From this,”> many of his disciples drew back, and no longer went along with him.

67Jesus therefore said to the twelve, "You are not thinking of leaving too, are you?"

68Simon Peter answered him, "Lord, to whom shall we go? You have the words of eternal life.
69And we have believed and have come to know that you are the Holy One of God.""?

70Jesus responded to them, "Have | not chosen you, the Twelve, for myself? Yet one of you is
a devil."™* 71He was speaking of Judas, son of Simon of Kerioth; for he, one of the Twelve, was
going to betray him.

omit...aAnbwg &* | aAnbuws...omit ka1 To arpa pov aAnbwg eotiv mooig D [ omit all text between aipa in v. 54
up to & including the aipa in v. 56 ms 33 (h.t.) [ lac A F N P Q X 063 070 0233 346

0 6:62 According to Friedrich Blass, this is a weak NT version of the Classical Greek "aposiopesis." For
the interrogative word "what" is not present in the Greek, leaving this sentence with the feeling of
incompletion. Aposiopesis in the strict sense is a breaking off of speech due to strong emotion or to
modesty, generally thought not to occur in the NT.  On the other hand, a NT form of aposiopesis takes the
form of the omission of the apodosis to a conditional subordinate clause (the protasis), which is also
classical. If such were the case here, then the implied apodosis would be something like, "would you then
still take offense, or be shocked?" Then the whole sentence would be, "If you were observing the Son of
Man ascending to where he formerly existed, would you then still be shocked?" What therefore is the
sense here? What is Jesus asking? If they would be more shocked watching him ascend to his former
state of non-flesh? Or would they be less shocked watching him ascend to his former state of convincing
majesty and authority, and therefore see that he is entitled to put forward a teaching (eating human flesh)
so shocking to the Jewish sense of a ceremonially clean diet?

"L 6:64 Rare NT occurrence of the future participle.

72 6:66 £x TovTOUL - ek totitou; Opinion is split on whether this means "because of this teaching," or, "from
this point on."
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8:29) || & Xp1oTdG 6 dy10G Tw Be0D P66 copsa™sS,bo,ach? Cyrillem | § vide Tod Beod itb syrc [ 6 xpioToc O Lidg
100 000 (Mt 16:16) C* ©* 0141 f! 33 205 565 1010 ita.aurcel vg syrS arm geo® Victorinus-Rome [ 6 xpiotdg 6
vidG 0D Be0D {DVTog A [ 6 Xp1oTdG 6 LidG Tod Be0D ToD {WVTog (Mt 16:16) EFGHKMNSUV YT OCATT Y
Q 0211 0250 f13 28 157 180 579 700 892 1006 1071 1241 1243 1292 1342 1424 1505 Lect itf*ff5a.r* syrphypal

copbo™* eth geo? slav Chrystostom Cyrilcomm; Cyprianl/2 Quodvultdeus!/6 (others of Cypr and Quod do
not contain 6 xp1otdg) TR RP [ omit 8t1 oV €1 6 xp10TdG 6 LidG Tod Oe0D T0D {DVTOG 047 [[lac AP Q T X 063 070
078 0210 0233 0306. Besides the Mk and Mt passages imitated, look at Jn 1:49 and 11:27.

74 6:70 Or, "one of you is an enemy." Greek: SidBolog - didbolos. This is the Greek word that the Jewish
translators of the Septuagint, the Jewish Bible that was translated into Greek prior to the time of Jesus, had
chosen to translate the Hebrew 'ha-satan' in I Chronicles 21:1, Job 2:1, and Zechariah 3:1. It means
"slanderer, accuser, adversary." Jesus is probably not calling Judas "the devil," although the devil did
later enter inside Judas, John 13:2, 27; Diatess. 28:22, 44. This can be translated that Judas was a devil,
because he was a son of the devil, a fact proven by his deeds, John 8:41, 44; Diatess. 15:38, 40. It could be
that Jesus here is making a contrast between the fact that he had selected the twelve "for himself," yet one
of them is his adversary.
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Chapter 7

Jesus' Brothers Judge Him Falsely

1And after these things, Jesus was walking around in Galilee, for he was not wanting to walk in
Judea, because the Jews were seeking to kill him. 2But the Jewish Festival of Booths was near.
3S0 his brothers said to him, "Remove yourself from here and go to Judea, so that your disciples
there also will see the miracles you are doing. 4For no one who wants to become famous, acts in
secret. If you really are doing these things, show yourself to the world." 5For even his own
brothers did not believe in him.

6Jesus therefore said to them, "The time for me has not yet come. But for you the time is
always suitable. 7The world cannot hate you, but me it hates, because | testify about it, that its
works are evil. 8You go up to the festival. | am not™ going up to this festival, because for me
the time is not yet fully come.” 9And having said these things, he remained in Galilee.

Jesus Goes Up for Sukkot

10And when his brothers had gone up to the festival, then he also went up, not openly, but in
secret.”® 11The Jews therefore were looking for him in the festival, and saying, "Where is that
fellow?"

12And there was much whispering about him in the crowds. Some were maintaining, "He is a
good man."

Others were saying, "No. On the contrary, he is misleading the people.” 13Though none
would speak about him openly, for fear of the Jews.

14And when it was already the middle of the festival, Jesus went up to the temple, and was
teaching. 15The Jews then were marveling, saying, "How does this man know letters, not having
received instruction?"7”

75 7:8 txt obk (not) X DK M I11071 1079 1241 1242 1546 0672 (673 {813 £950 £1223 ita.aurb.cd.eff yg syrc,s
copbo arm eth geo slav Diatessaron Porphyryacc. to Jerome Epiphanius Chrysostom Cyril; Ambrosiaster,
Augustine SBL NA28 {C} || oUnw (not yet) PSP BEFGHLNSTUV W XT A AW Q 047 070 0105 0141
0211 0250 f! 13 2 28 69 124 157 180 205 597 700 788 892 1006 1010 1195 1216 1230 1243 1253 1292 1342 1344
1365 1424 1505 1646 2148 M Lect itha vgmss syrphhsrpal copsapboach? Basil TR RP TH || omit 33 565 579

(homoioteleuton thv £optriv...tNVv £optiv) [ lac P*> A C P Q Y 0233 346. The currently dominant theory

about the reading "not yet going up" is that it was introduced early in the transmission of the text (¢,
about the year 200), to alleviate the seeming inconsistency between verse 8 and what Jesus actually did in
verse 10. It is understandable if copyists wanted to defend Jesus, to keep him from appearing to be a liar.
Yet I say, that if that was their goal, they did not accomplish it, one, because Jesus was still deceptive, in
that he "went up, not openly, but in secret," v. 10. Even without the word "yet" added, Jesus still deceived
his brothers, and also those in Jerusalem who were trying to kill him. It is ethically permissible to lie to
those trying to kill you. And two, the presence of the word oUnw is not necessary for a third time in this
context for the purpose of defending Jesus from deception, seeing that Jesus already said it two other
times: in verse 6 and verse 8, so he still basically did not actually deny altogether that he would go up to
this feast ever. On the other hand, since the reading "not yet" is found in the earliest manuscripts,
including the ones currently thought to be the most reliable, and included in the vast majority of
manuscripts, it is understandable why the UBS editorial committee gives their reading only a C rating of
certainty. As for me, I have not seen any convincing argument as to why the copyists who produced
those manuscripts not containing the word "yet," why they might have deleted it. It is much easier to
explain why copyists might add the word "yet," than why they might delete it.

6 7:10 txt év kpunt® X D itabder' syrsc copsapboachzmf geo Aug2/7 || (g &v kpuntd P P> BEL N W 047
070 0250 m itaurfff*lq vg syrphpal copbo arm Basil Chrys Cyrlem Gaud Jer Aug5/7 TR RP SBL [NA28] {C} [ lac A
C P 063 0233. It seems probable to me that w¢ was added for the same reason oUnw was, to soften the
appearance that Jesus was 'deceiving' people. What would be the mechanism by which it might have
been accidentally omitted?

7 7:15 Normally the only source of advanced knowledge of the religion, was by being a formal disciple of a
Rabbi. Such instruction was very repetitious, rote, and had to be reproduced exactly by the disciple, with
exactly the same words, the exact same method of delivery. And the disciple was absolutely never to ad
lib, or improve on, or make a new application of, or omit any minutiae received from his Rabbi. Thus
when a man was teaching, it could be immediately detected which Rabbinical school he was a disciple of.
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16Jesus therefore answered them and said, "My teaching is not mine, but rather his who sent me.
171f someone is inclined to do His will, he will find out about the teaching, whether it is from God,
or | am speaking from myself. 180ne who speaks from himself is seeking his own glory. But
one seeking the glory of Him who sent him, such a one is true, and there is no unrighteousness in
him. 19Has not Moses given you the law? Yet none of you performs the law. Why are you
trying to kill me?"

20The crowd responded, "You have a demon. Who is trying to kill you?"

21Jesus answered and said to them, "One work | did,”® and you are all appalled. 22Why is it™
Moses gave you circumcision (not that it is from Moses, but rather from the patriarchs) and during
the Sabbath you circumcise a man?%  23|f a man receives circumcision during the Sabbath so that
the law of Moses not be broken, why are you incensed at me that | have made the whole man
whole during the Sabbath?8!  24Judge not by appearances, but judge the righteous judgment.”

Is Jesus the Anointed One?

25Then some of the Jerusalemites were saying, "Is this not the man they are trying to kill?
26And behold he is speaking openly, and they say nothing to him. Could it be the authorities
have actually come to know that this is the Christ? 27Except this man, we know where he is
from; but the Christ, when he comes, no one will know where he is from."

28Then Jesus cried out in the temple, teaching and saying, "Yes, me you know, and you know
where | am from. Yet | have not come of myself. True rather is the One who sent me; him you
do not know. 291 know him, because | am from him, and that One has sent me."

But Jesus' teaching must have been unrecognizable as to its Rabbinical source, yet knowledgeable of
Hebrew and the scriptures, and well said, to cause the leaders of Judaism to marvel. Jesus appealed to
these scruples, in John 12:50, when he described his own discipleship under his Father, when he says, "And
I know, that his commandment means eternal life. Therefore, what things I speak, just as the Father has
said them to me, I speak them just so."

78 7:21 They were still indignant that he had worked on the Sabbath, healed the cripple on the Sabbath the
last time he was in Jerusalem, in John 5:8-10; Diatessaron 8:3-4.

79 7:22a The Greek words I translated "Why is it," are “8ix tolto.” Remember, the verse numbers are
very late additions to the text. Some translations include these words, “81& to0to,” with the beginning of
the sentence that starts in verse 22, others with the tail end of the sentence of verse 21: "I did one work,
and you are all amazed about it." Some translations even leave these words untranslated.

80 7:22b It was commanded that when a male child was born, he be circumcised on the eighth day. (Gen.
17:12; Ex. 22:30; Lev. 12:3)  If the eighth day happened to fall on a Sabbath, no matter; they had to cut part
of the boy off on the Sabbath, even though that was working on the Sabbath. But now there is the
question of how to translate the Greek word &vBpwmog - dnthrdpos here in vv. 22 & 23, which is generally
translated "human being," or, "person," as distinguished from God, angels, demons, and animals. But it is
not "human beings" that were circumcised on the eighth day, but only male infants. Thus we have
translations like the NIV that render “&v6pwmnog” as "child," or the NCV, as "baby," or the NLT and CEV as
"son," or the JNT as "boy," and CBW as "male child." But adult males were also circumcised; for example,
an adult male slave that an Israelite purchased, or also, an adult gentile convert to Judaism. (Gen. 17:12;
Josh. 5:2-8; Acts 16:3) Thus the REB translates “&vBpwnog” here as "someone." But were such adult
males circumcised on the eighth day? Eighth day from what? Their conversion? For the eighth day
requirement would seem to be the only compelling reason for performing the rite on a Sabbath day. ButI
can find no mention in the scriptures of the eighth day involving the circumcision of adults. Therefore it
seems reasonable to use the word "son," or "male child." Yet, because of the comparison Jesus makes in
v. 23 with the grown man he had healed, "if a man receives circumcision on the Sabbath...why are you
incensed at me that I have made the whole man whole on the Sabbath." For a male baby is still a "man"
in broad terms.

81 7:23 Circumcision involves cutting off part of a man, so what Jesus is asking, is, “You cut off part of a
man on the Sabbath, so how can you be upset with me if I made the whole man whole on the Sabbath?”

82 7:24 v Sikalav kpiowv kpivete - tén dikafan krisin krinete; "judge the righteous judgment." The
definite article in this use may well be "anaphoric," in that it is meant to refer back to something with
which they are already familiar: that judgment commanded in Deuteronomy 16:18. The Greek there in
the Septuagint is  kpivodot ...kpiowv dikaiav - "they shall judge a righteous judgment," without the article.
For indeed, those Jesus was probably talking to were judges. The scribes “ypappoateils” also sat in
judgment, being one component of the Sanhedrin, and the subjects of Deuteronomy 16:18 were “kpitag kai

~n

ypaupatosioaywyeis” - "judges and clerks."
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30Then they were trying to seize him, yet no one laid a hand on him, because his hour had not
yet come. 31But many of the crowd put trust on him, and they were saying, "When the Christ
comes, will he perform more signs than this man has done?" 32The Pharisees heard these
whisperings of the crowd about him, and the chief priests and the Pharisees sent officers® to
arrest him.

33Jesus continued and said, "Just a short time more | am with you, and then | am going away, to
the One who sent me. 34You will look for me, and will not find me, and where | am, you are not
able to come.”

35The Jews therefore said among themselves, "Where is this man about to go, that we will not
find him? Is he about to go into the Dispersion among the Greeks, and teach the Greeks?
36What is the meaning of this statement that he said, "You will look for me and will not find me,
and where | am you are not able to come'?"

37And in the great and final day of the festival, there stood Jesus. And he cried out, saying, "If
anyone is thirsty, he should come to me; and drink, 38he who believes on me. As the scripture
has said, streams of living water will flow from His belly."8 39Now this he said in reference to
the Spirit, whom those believing in him were about to receive. For the Spirit was not yet present,
because Jesus had not yet been glorified.

8 7:32 Probably temple police officers or guards. Rome did authorize the Sanhedrin to have a company
of guards with powers of arrest.

84 7:38 Or, some other interpreters would punctuate this as follows: "If anyone is thirsty, he should come
to me and drink. The person who believes on me, as the scripture has said, 'streams of living water will
flow from his belly." They interpret this as saying that the streams of living water will flow from the
believer's belly (popularized by Watchman Nee.) Whereas the way I have it worded, the water flows from
Christ, and the believer drinks of Him, the Living Water, (Jeremiah 17:13) the Rock in the desert, which
Moses struck, Exodus 17:6, Numbers 20:8, Psalm 78:15,16. See also Isaiah 12:3; Zechariah 14:8; Joel 3:18;
Psalm 147:18; Isaiah 48:21; Isaiah 30:25; 32:2; John 15:26; Revelation 22:1. The river flows out of His core,
not ours. We drink of Him; I Cor. 10:4, "they all drank the same spiritual drink. For they drank from the
spiritual rock that followed them, and that rock was Christ." The gospel of John contains several allusions
to Exodus, such as the Passover lamb, the manna from heaven, the snake up on the pole, and here is
another one: Moses striking the rock and water coming forth from the rock. But if you interpret this as
meaning streams of living water will come out of OUR, the believers' bellies, then you must find the
scripture in the Hebrew Bible which says anything even similar to this. But there is none, except perhaps
Isaiah 58:11. But based on my exposure to the Bible, the word koiAia, which is the Greek word here for
"belly" or "core," also in places has the connotation of "the core of the earth," or the core of a huge rock or
mountain. For example, there are scriptures that liken the belly to the heart of the earth. Matthew
12:40, "For as Jonah was three days and three nights in the belly- koiAiq of the huge sea creature, so the
Son of Man will be three days and three nights in the heart of the earth." Or Isaiah 8:19, "And if they
should say to you, Seek those who have in them a divining spirit, and them that speak out of the earth,
them that speak vain words, who speak out of their belly -ko1Aiag: shall not a nation diligently seek to their
God? Why do they seek to the dead concerning the living?" (Brenton) On the other hand, I concede that
a great many of the occurrences of xoihia in the Septuagint are about reproduction (from men also), the
issue from one's body. This can be made analogous to being "Born of water" as opposed to "born of the
Spirit."  In other words, could Jesus be saying here in John chapter 7 that those who believe in him, will
reproduce spiritually? Are we able to give the Living Water to others, and cause them to be born? In
the very next verse, 7:39 John says, "Now this he said in reference to the Spirit, whom those believing in
him were about to receive." So how would the Holy Spirit flow out of our bellies? How would that be so?
This would be a teaching not found anywhere else in the Bible. We can give others the Bread, the Word,
but I have not seen any scripture that says we can give others the Living Water of Life. The emphasis of
this passage in John seems to be the quenching of OUR thirst, by receiving the Spirit. It is not a passage
speaking of us quenching the thirst of others. Verse 38 makes sense only as following an invitation to
drink from God, not a promise that others will drink from us.  There is simply no contextual relevance for
that idea. Jesus is the rock, and our wellspring. He is the Living Water, as he said to the Samaritan
woman at the well. The BDF grammar discusses this passage in §466(4) under Anacoluthon, "The
resumption of a suspended case by a pronoun in another case (the suspended subject [or object] is a
construction belonging to the popular idiom.)" Then the section specifically about this passage, section
(4), states, "Anacoluthon (without a relative clause) following an introductory participle (nearly always in
the nominative) is common: Jn 7:38. This construction is Semitic, but a comparable usage is found in
classical Greek; cf. K.-G. 11 106f.; Mlt. 225 [356].- Mayser 11 3, 189ff.; Ursing 65ff.; M.-H. 423ff.; Rob. 435-7."
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40Some in the crowd therefore who heard these words were saying, "Surely this man is the
Prophet."8>

410thers were saying, "This man is the Christ."

The former® were then saying, "What? The Christ comes from Galilee? 42Didn't the
scripture say that the Christ comes from the seed of David and from Bethlehem, the village where
David lived?" 43A split therefore occurred in the crowd because of him. 44And some of them
wanted to arrest him, but no one laid a hand on him.

Unbelief of the Jewish Authorities

45Then the officers went to the chief priests and Pharisees, and those said to them, "Why have
you not brought him?"

46The officers answered, "Never has someone spoken so, like this man speaks."

47The Pharisees therefore answered them, "Have you also been deceived? 48Has anyone of the
authorities or of the Pharisees believed on him? 49As for this crowd, cursed are they, not
understanding the law."

50Nicodemus, the one who had come to him previously, who was one of them, says to them,
51"Qur law does not judge the man unless it first hears from him, and knows what he is doing,
does it?"

52They answered and said to him, "You aren't from Galilee too, are you? Investigate and see,
that no prophet arises out of Galilee." &

8 7:40 Deuteronomy 18:14-20

8 7:41 oi &¢; the 8¢ supposedly complementary to an earlier "ghost" uév at the beginning of verse 40.
Verse 40 starts out 'Ex to0 8xAov, "of the crowd," with no pév present and the subject only implied.
Granted it is a typical situation for a uév / 8¢ combination. But the fact remains that there is no pév
there, so an anaphoric use of the article here is at least as likely, in my truly humble opinion.
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The reading of P and the Sahidic Coptic, and possibly also 7 , is, "the Prophet does not arise out of
Galilee." Papyrus 66 is our earliest or second earliest of all the Greek manuscripts of the gospels. The
other manuscripts do not have the article, "the." And the Majority Text says, no prophet "has arisen."
A prophet had in fact come out of Galilee before. According to Il Kings 14:25, the prophet Jonah was from
Gath Hepher, in Galilee, in the territory of the tribe of Zebulun (Joshua 19:13), only one hill over from
Nazareth, if not the same hill. This is yet another way in which Jonah was a sign of Christ.
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The Woman Caught in Adultery
S3And each went to his home.®

Chapter 8

1But Jesus went to the Mount of Olives. 2And at dawn he showed up in the temple again, and
all the people were coming toward him.  And having sat down he was teaching them. 3And the
Torah scholars and the Pharisees are bringing toward him a woman caught in adultery. And after
they stood her in the midst, 4they say to him, "Teacher, this woman was caught in the very act of
adultery. SIn the Law, Moses charged us to stone such women. What then do you say?"
6Now this they were saying tempting him, in order that they might obtain basis to accuse him.

But Jesus bent down and was writing in the dirt8? with his finger, not pretending.®*® 7And after
they kept on questioning him, he straightened up and said to them, "The one among you who is
sinless should be first to throw a stone at her.” 8And after bending down again, he continued
writing in the dirt.

9AnNd after they heard this, they went away, one by one, starting with the oldest, until he alone
was left, and the woman still in the midst. 10And Jesus straightened up, and said to her,
"Woman, where are they? Has no one condemned you?"

11And she said, "No one, sir."

And Jesus said, "Neither am | condemning you. Go, and sin no more."

The Validity of Jesus' Testimony

12Jesus then spoke to them again, saying, "I am the light of the world. The person who follows
me will not walk around in the darkness, but on the contrary, he will have for himself the light of
life."

13The Pharisees therefore said to him, "You are testifying about yourself. Your testimony is
not valid."

14Jesus answered and said to them, "Even if | testify about myself, my testimony is valid,
because | know where | came from, and where | am going. But you do not know where | am
coming from, or where | am going. 15You judge by the flesh; I judge no one. 16But even if |

88 7:53 The passage known as "The Woman Caught in Adultery," or "the Pericope of the Adulteress,"
usually located at John 7:53 through 8:11, is absent from many ancient Greek manuscripts (pssVd oo qy7s %
AVdB CVd L NTW XY AC @ ¥ 070vid 0141 0211 22 33 124 157 209 213 397 461 713 788 799 821 828 849 865
1073 1192 1210 1230 1241 1242 1253 1333%t 1424txt 2193 2323 2561* 2768- some 280+ total) and early
translations into other languages, and in some manuscripts it is in other locations in John, and in some it is
even found in the gospel of Luke. In some manuscripts that do contain it, such as E (only 8:2-11) M S A TI
Q 18 35 1424mg 1514 (270 minuscules total) there are scribal marks, which some scholars interpret as
indicators of scribal doubt as to its authenticity, but others say are marks indicating where Lectionary
readings begin and end. Eusebius (EH I11.39.17) indicates that the passage was in the Gospel According to
the Hebrews. It is my firm conclusion that the passage is authentic, and was written originally by John.
For more details, see the endnote at the end of this document, and also download this
http:[lwww.bibletranslation.ws/trans/pachart.pdf.
8 8:6a Rabbi Zev Porat points out that Jesus had just declared himself the fountain of living waters in Jn
7:38, and now that the Jewish leaders had turned away from that fountain, Jeremiah 17:13 was being
fulfilled in two ways: they were put to shame, and their names were being written in the dirt. "Thou hope
of Israel, Yahweh! All that forsake Thee shall be ashamed; they that turn away from Thee shall be written
in the dirt, because they have forsaken Yahweh, the fountain of living waters."
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judge, my judgment is valid, because | am not alone: it is | and the one who sent me. 17Now
even in your law it is written, that the testimony of two persons is valid.®* 18] am one testifying
about myself, and the one who sent me is testifying about me, the Father."

19Then they were saying to him, "Where is your father?"

Jesus answered, "Neither me nor my father do you know. If you knew me, you would know
my father also." 20These statements he spoke in the treasury, teaching in the temple, and no one
seized him, because his hour had not yet come.

21Continuing, he said to them, "I am going; and you will seek me, and you will die in your sins.
Where | am going, you are not able to come."

2250 the Jews were saying, "Is he going to kill himself, that he says, 'Where | am going, you are
not able to come'?"

2And he said to them, "You are from below, | am from above; you are of this world, I am not of
this world. 241 said to you that you will die in your sins.  For if you do not believe that I am who
I am, % you will die in your sins."

25Therefore they were saying to him, “"Who are you?"

Jesus said to them, "Why am | even speaking to you at all?*® 261 have many things to say about
you, and to judge. But the one who sent me is true, and I, what things | hear from him, those are
the things | speak in the world."

27They did not understand that he was speaking to them of the Father. 28Then Jesus said,
"When you lift up the Son of Man, then you will find out that I am he,** and of myself® | do
nothing, but rather exactly as the Father has taught me, those things | speak. 29And the one who
sent me is continually with me. He has not left me alone, because I always do the things pleasing
to him." 30As he was speaking these things, many believed in him.

The Children of Abraham

31Jesus was therefore saying to the ones who had believed in him, "If you continue in my word,
you are true disciples of mine, 32and you will know the truth, and the truth will make you free."

33They responded to him, "We are seed of Abraham, and to no one have we ever been enslaved.
How do you mean, that we will become free?"

91 8:17 Deutronomy 19:15

92 8:24 611 £y el - hoti egd eimi; literally, "that T am." This could also be translated "that I am he,"
meaning, the expected one, the Messiah. But that does not make as much sense, because his listeners
responded to this by asking "Who are you?" If they had understood Jesus to be saying he was the
Messiah, they would not have asked that question. It could be that when Jesus said this, it was meant to
remind them of Exodus 3:14, where God told Moses his name was "I am the one who is," or something to
that effect, like here, "I am who I am," or "I am who I will be," etc. Or, another possible good rendering
could be, "Unless you believe who I am..."

9 8:25 The BADG lexicon says, “tnv apxnv John 8:25, as nearly all the Gk. fathers understood it, is
emphatically used adverbially=6Awg at all (Plut., Mor. 115b; Dio Chrys. 10 [11], 12; 14 [31], 5; 133; Lucian,
Eunuch. 6 al.; Ps.-Lucian, Salt. 3; POxy 472, 17 [c. 130 AD]; Philo, Spec. Leg. 3, 121; Jos., Ant. 1, 100; 15, 235
al... The BDF grammar §160 says the Trv &pxnv, “the beginning,” here is an adverbial accusative, and
means something like, “To begin with...” or, “at all.” The words & t1 are ambiguous, since the original
manuscripts did not have spaces between words, nor punctuation. Thus it could have been, and I say was,
ot “that” or “why.”  “That I am even speaking to you at alll”  or “Why am I even speaking to you at all.”
Those translations which say “from the beginning” need to put the word “from” in italics, because it is not
there in the Greek, and indeed the Greek New Testament is full of instances of a phrase meaning “from the
beginning” and this is not one of them. Especially with apxnv being accusative case. The BDF gives
many examples from Clement in which tnv apxnv means “to begin with.” The Greek textual ambiguity in
ott discussed in a note at the end of this document.

94 8:28a OT1 &y el - hoti egd eimi; literally, "that T am." Possibly meaning, "I am he," meaning, the
expected one, the Messiah.  Or it could simply mean, "You will find out who I am." But it could also be
that when Jesus said this, he was saying merely "I am," and it was unclear what he was claiming to be. Or
that he meant to remind them of Exodus 3:14, where God told Moses his name was "I am the one who is,"
or something to that effect, like here, "I am who I am," or "T am who I will be," etc.

95 8:28b According to Bauer, &’ éuavtod is an expression known in Classical Greek using the preposition

w3 _1»

and” to indicate the originator or authorzer of the action.
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34Jesus answered them, "Truly, truly | say to you, everyone doing sin is a slave of sin.  35And
the slave does not abide in the house in perpetuity; the Son abides in perpetuity. 36lf therefore
the Son should make you free, you will be free indeed. 371 know that you are seed of Abraham;
yet you are trying to kill me, because my word has no room in you. 38The things that | have seen
with the Father, | speak, and you then the things you have heard from your father,% you are
doing."

39They answered and said to him, "Our father is Abraham."

Jesus says to them, "If you were children of Abraham, you would be doing the works of
Abraham. 40But as it is, you are trying to kill me, someone who has spoken to you the truth he
has heard from God. This, Abraham did not do. 41You are doing the works of your father."

They said to him, "We were not conceived in fornication. ¥ We have one father: God."

The Children of the Devil

42Jesus said to them, "If God were your father, you would love me, for | went out from God and
have arrived here. For neither did | come of myself, but that One sent me.  43What is the reason
you do not understand my speech? Because you are not able to tolerate®® my word. 44You are
of your father, the Devil, and the yearnings of your father you want to do. That one has been
homicidal from the beginning, and in the truth he has never stood still, because there is no truth in
him.  When he speaks a lie, he is speaking from his own things,® for he is a liar, and the father
of the lie.1® 45So I, because | am saying the truth, you do not believe me. 46Who of you is

9 8:38 txt nkovcaTE MaPA TOL TATPOG P> B L W 597 copbo? arm geo Or Cyr NA28 {B} || nkovcate mapa Tov
TaTpog Vv K2 CK Y O f1 f13Pt 33 565 892 1547 itf syrh™8.pal copbo? Chrys || nkovoate Tapa Tov TATPOG NUWV
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Tw matplt VUWVDEFGHMNSUT AAY Q 047 0211 0250 2 28 118 157 180 205 579 700 1006 1010 1071 1243
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97 8:41 What is the train of thought? If two different gods were their father, they would be conceived in
fornication? Or is it, if both a god and a human were their father, they would be conceived in fornication?
And is there a god that commits fornication? The only interpretation that makes sense here is that they
are taking a dig at Jesus' conception, that he was conceived before Mary was married. In the Greek, the
pronoun "we" is emphatic. The meaning is: "We are not the mamzers here. We, unlike you, were not
conceived in fornication." The Greek here for "We were not conceived in fornication" is ‘Huelg éx
nopveiag o0 yeyevvAueba. The Septuagint Greek in Deut. 23:2 (v. 3 in some ed.) is o0k eloeAevoetal €k
népvng £i¢ ékkAnoiav kupiov, "one born of a whore shall not enter into the assembly of the Lord." This is
an idea close to what is here in John, and it was rendered from the Hebrew word <272 - mamzér, which is
also used in Zechariah 9:6 for a "mongrel" people. Thus there is alternatively a remote possibility that
the Judeans could be making a slur on Galileans and Jesus as one, an attitude they in fact held in their
hearts toward them, since "Galilee of the Gentiles" were a result of more intermarriage with Gentiles than
were Judeans.

9 8:43 The Greek verb translated "tolerate" is the infinitive form of “dko0w,” which primarily means "to
hear." But here John is using the word similarly to how he used it in chapter 6 verse 60, where some of
Jesus' disciples said, "This is a hard teaching; who can hear it?" In other words, who can bear to hear it,
or more specifically, who can "stay and listen" to it. They could not bear to listen to it, so they walked
away. (This is also in line with what Jesus says in v. 37, "My word has no room in you.) This must be the
meaning here, for Jesus compares them in this trait, to their father, the Devil, who does not "stand in the
truth." In other words, he does not stick around to hear it. When the truth is being spoken, he is shifty
and restless and unable to stand. He cannot bear to hear it. He leaves, and that is sometimes what the
Greek word for "stand" means, to be still. To be still while someone is speaking, is a form of submission
and openness. So, Jesus says, "like father, like son." The Devil is a liar, and the father of same. In
Greek, the word for "hear" is also the word for "listen." The only distinction is whether the context
indicates will on the part of the person hearing.

9 8:44a Is this a contrast to verse 42 where Jesus says about himself, that he did not come of himself? It
is not totally identical wording in the Greek. Different translations supply various nouns here, such as
"from his own nature," or "his own inventions," or "his own resources," or, "his own language."

100 g:44b The Greek word translated "the lie" at the end of verse 44, is a0TGG, and in an oblique case; that
is, the 3rd person pronoun is here used without concord in number, gender, and case, to any noun present
in its context. Thus, different translations supply various words. The BDF grammar, for John 8:44b,
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convicting me of a sin? If I am saying the truth, why is it you do not believe me? 47The ones
who are of the Father hear the statements of the Father. This is why you do not hear; you are not
of God."

The Authorities Attempt Stoning for Claim of Pre-Eminence of Abraham

48The Jews answered and said to him, "Do we not rightly say that you are a Samaritan, and have
a demon?"

49Jesus answered, "I do not have a demon. Quite the opposite, | am honoring my Father.
And you are dishonoring me. 501t is not me seeking my glory. There is One seeking, and
judging. 51Truly, truly I say to you, If someone follows my word, death he will by no means see,
into all time."

52The Jews said to him, "Now we know that you have a demon. Abraham died, and also the
Prophets, and you say, 'lf someone follows my word, death he will by no means experience, into
all time." 53Are you greater than our forefather Abraham, who died? And the Prophets also
died. What sort of man do you reckon yourself?"

54Jesus answered, "If | glorify myself, that glory of mine is worthless. My Father is the one
glorifying me, the one that you say is your God. 55And you have never known him, but I know
him.  Now if | were to say that | do not know him, | would be a liar like you. But | do know
him, and his word | am following. 56Abraham, your forefather, made exultation yearning to see
my day. And he saw it, and was thrilled."

57The Jews therefore said to him, "You are not yet fifty, and you have beheld Abraham?" 10!

58Jesus said to them, "Truly, truly I say to you, before Abraham was, 12 | am." 1% 59Then they
picked up stones to throw at him.  But Jesus hid himself, and went forth from the temple.1%

refers you to section 282(3), which says that «a0toDd is an attributive genitive, in a seemingly oblique
case, (not in formal number/gender/case concord with any immediate noun or referent) which here is to
be referred through Pevotng to Stav AaAfj 6 Peddog, in other words, "the lie." But it also says that an
interpretation such as that of the YLT is possible— "because he is a liar — and also his father." The BAGD
lexicon says, "The oblique cases of a0tdg very often (in a fashion customary since Homer) take the place
of the 3rd person personal pronoun; in particular the genitive case replaces the missing possessive
pronoun." It says, in this case referring to a noun to be supplied from the context.

101 8:57 Several early witnesses say 'APpadu €wpakév og, "Abraham has seen you?" But other early
witnesses say ABpaday éwpakag - 'Abraam hedrakas, "you have seen Abraham?" 1t is understandable why
copyists might have thought the latter less sensible, since Jesus had just said that Abraham had seen Jesus'
day. So they corrected it to "Abraham has seen you." The UBS committee said the reason the Jews
would say "You have seen Abraham" rather that "Abraham has seen you" is that the former assumes the
superiority of Abraham, which they would have held. The sense I got, before I read the UBS commentary,
of what the Jews were actually saying, was that the Jews wondered, "How do know that Abraham was
thrilled? How do you know what Abraham's emotions were? Did you behold his countenance? See
the expressions on his face?"

102 g8:58a yevéoBar - genésthai, punctiliar infinitive of yivopor - ginomai. This word can mean "to
become," or "to come into existence," or "to appear," or simply, "to be." The rendering "before Abraham
was born, I am" makes it sound like Jesus was born before Abraham. But rather than birth, the emphasis
is on existence, and this includes pre-eminence.

103 8:58b ¢yw eiut - egd eimi; literally, "I am." The basic meaning is that Jesus existed before Abraham.
But many interpreters, in view of the reaction of the hearers, maintain that Jesus meant to remind them of
Exodus 3:14, where God told Moses his name was "I am the one who is," or something to that effect, like
here, "I am who I am," or "I am who I will be," etc. These interpreters ask, "Why else would they want to
stone him?" This interpretation is certainly possible, and has merit. But they could also still have
wanted to stone him just for saying he was alive before Abraham, thus making himself immortal, and also
greater than their hero, Abraham.
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Chapter 9

Jesus Heals a Man Born Blind

1And as he was going along, he saw a man blind from birth. 2And his disciples queried him,
saying, "Rabbi, who sinned, this man or his parents, that he would be born blind?"1%

3Jesus answered, "Neither that this man sinned, nor his parents, but that the works of God might
be displayed in him. 4We must be working at the works of him who sent me, while it is day.
Night is coming, when no one can work. 5As long as | am in the world, |1 am the light of the
world."

6When he had said these things, he spit on the ground, and made mud with the saliva, and
rubbed the mud on the man's eyes. 7And he said to him, "Go, wash in the pool of 'Siloam' "
(which when translated is "Sent"). He went therefore and washed, and came back seeing.

8His neighbors therefore, and those who had previously observed him being a beggar, were
saying, "Isn't this the man usually sitting and begging?"

9Some were saying, "This is the same man."

Others were saying, "No; he only looks like him."

He himself kept saying, "'l am the one."

10They were saying therefore to him, "How were your eyes opened?"

11He answered, "The man named Jesus made mud and rubbed my eyes with it, and he told me,
'Go to Siloam and wash." So when | went and washed, | saw again."

12And they said to him, "Where is that man?

He says, "I don't know."”

The Authorities Investigate the Healing

13And they take him to the Pharisees, the man who had once been blind. 14And the day on
which Jesus had made mud and opened his eyes had been a Sabbath.1% 15So again, the Pharisees
also asked him how he came to see. And he told them, "He put mud on my eyes, and | washed,
and now | see."

16Some of the Pharisees therefore were saying, "This man is not from God, because he does not
keep the Sabbath."

But others were saying, "How can a sinful man do such miracles?”" So there was a split among
them.

17Then they are talking to the blind man again: "What do you say about him?  For it was your
eyes he opened."”

And he said, "He is a prophet.”

1010 1071 1241 (syrphpal) copbo (eth) slav Athanasius (Socrates) (Cyril”?) [ iepod wai SieAav di1& pécov
a0tV émopéPeto kal mapAywv oVvTws 579 [ 1epov kat S1EABwV dla UECOV AUTWV EMOPEVETO KAl MAPLYEV
ovtog 0211€ [[lac P P Q T V 063. The phrases after igpod are suspiciously like the S1eA@wv Sk uéoov
avT®V énopeveto of Luke 4:30.

105 9:2 The Pharisees taught that an unborn child could sin.

106 9:14 The Mishnah, Tractate Shabbat, leaf 108, side 2, forbade treating ailments on the Sabbath unless it
were life threatening. In chapter 7 of tractate Shabbat, preparations during the Sabbath of medications
whose preparation activity would approximate the act of “kneading” or “grinding” were forbidden.
Kneading and grinding were extended to many acts that were not kneading or grinding per se. The
making of clay on the Sabbath also was forbidden, since that was a part of “building.” MISHNA IL: The
principal acts of labor (prohibited on the Sabbath) are forty less one--viz.: Sowing, ploughing, reaping,
binding into sheaves, threshing, winnowing, fruit-cleaning, grinding, sifting, kneading, baking, wool-
shearing, bleaching, combing, dyeing, spinning, warping, making two spindle-trees, weaving two threads,
separating two threads (in the warp), tying a knot, untying a knot, sewing on with two stitches, tearing in
order to sew together with two stitches, hunting deer, slaughtering the same, skinning them, salting them,
preparing the hide, scraping the hair off, cutting it, writing two (single) letters (characters), erasing in
order to write two letters, building, demolishing (in order to rebuild), kindling, extinguishing (fire),
hammering, transferring from one place into another. These are the principal acts of labor--forty less one.
http://www jewishvirtuallibrary.org/jsource/Talmud/shabbat7.html
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18The result was the Jews did not believe about him that he used to be blind and then saw; until
they summoned the parents of the one who had received his sight. 19And they questioned them,
saying, "Is this your son, the one you say was born blind?  And if so, how does he now see?"

20His parents therefore answered and said, "We know that this is our son, and that he was born
blind. 21But how he now sees, we do not know. Or who opened his eyes, we do not know.
Ask him; he has majority. He will speak for himself." 22His parents said these things because
they were fearing the Jews. For the Jews had already decided that anyone who acknowledged
Him to be the Christ would be put out of the synagogue. 23This is why his parents said, "He has
majority; ask him."

24Then the man who had been blind they summoned a second time. And they said to him,
"Give creditto God. We know that this man is sinful "7

25He then answered, "Whether he is sinful, 1 do not know. One thing | know: Whereas | used
to be blind, now I see."

26They said therefore to him, "What did he do to you? How did he open your eyes?"

27He answered them, "I told you already, and you didn't listen. Why do you want to hear it
again? Do you want to become his disciples too?"

28And they ridiculed him and said, "You are the disciple of that one. We are disciples of
Moses. 29We know for sure that God has spoken to Moses; but this fellow, we don't know where
he comes from."

30The man answered and said to them, "Well, there certainly is something strange in this, that
you don't know where he comes from, and he opened my eyes. 31We know that God does not
hear the sinful. But if someone is God-fearing, and practicing his will, this kind he hears.
32Since time began, reports have not been heard that someone opened the eyes of one born blind.
33]f this man were not from God, he would not have been able to do anything.”

34They answered and said to him, "You were born totally in sin, and you are teaching us?"
Then they threw him out.

Spiritual Blindness

35Jesus heard that they had thrown him out, and finding him, he said, "Do you believe in the Son
of Man?"'108

36That one answered and said, "And who is he, sir, 1 so that | may believe in him."

37Jesus said to him, "Not only have you seen him, but he is the one talking with you."

38And he said, "I believe, Lord.” And he worshipped him. 1

07 9:24 Literally, "Give glory to God." Or give credit to God, that he knows the truth anyway, so you
might as well admit that this man is sinful. ~Give up on trying to hide the truth from God.
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39And Jesus said, "For judgment | have come into this world, so that those not seeing may see,
and that those seeing, may become blind."

40Some of the Pharisees heard these words, some who were with him, and they said to him,
"And us, we are not blind, are we?"

41Jesus said to them, "If you were blind, you would have no sins. But as you are now saying,
'We see," your sins remain.

Chapter 10

The Good Shepherd

1"Truly, truly | say to you, someone not entering the sheep fold through the door, but instead
climbing up another way, that one is a thief and a bandit. 2But the one entering through the door,
is the shepherd of the sheep. 3The doorkeeper opens for this one, and the sheep hear his voice.
And he calls his own sheep by name, and leads them forth. 4When he has brought out all his
own, he goes on before them, and the sheep follow him, because they know his voice. 5But a
stranger they will not follow, but will flee from him, because they do not know the voice of
strangers."

6This parable Jesus told them, but they did not understand what the principles were that he was
speaking to them.

7Again therefore Jesus said to them, "Truly, truly | say to you, | am the door of the sheep. 8All
who came before me!! are thieves and bandits; but the sheep did not hear them. 9l am the door.
If anyone enters through me, he will be saved, and will go in and go out, and find pasture. 10The
thief does not come, except to steal, and to kill, and to ruin. | have come so they might have life,
and have it more.

11" am the good shepherd. The good shepherd lays down his life for the sheep. 12The wage
earner, not being a shepherd, and for whom the sheep are not his own, sees the wolf coming and
abandons the sheep and flees, and the wolf seizes them and scatters them. 13For he is a wage
earner,'? and it matters not to him about the sheep.

14" am the good shepherd, and | know mine, and mine know me. 15Just as the Father knows
me, and | know the Father. And I lay down my life for the sheep. 160Other sheep I also have,
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which are not of this fold; those also | am to bring, and my voice they will hear, and the result will
be one flock,'*® one shepherd. 17For this my Father loves me, that I lay down my life, such that I
will take it up again. 18No one takes it from me; | lay it down of myself. | have authority to lay
it down, and | have authority to take it up again; this order | received from my Father."

19Because of these words, there was again a split among the Jews. 20Many of them were
saying, "He has a demon, and he's crazy. Why are you listening to him?"

210thers were saying, "These are not the expressions of someone demonized. Can a demon
open the eyes of the blind?"

The Authorities Attempt Stoning for Claim of Equality With God

22Then came the Festival of Dedication'* at Jerusalem. It was winter, 23and Jesus was
walking in the temple, in the Portico of Solomon. 24Then the Jews surrounded him, and were
saying to him, "How long are you keeping our souls in suspense? If you are the Christ, tell us
clearly."

25Jesus answered them, "I told you, and you do not believe. The works that | am doing in the
name of my Father, these testify for me. 26Yet, you are not believing, because you are not of my
sheep.!s  27My sheep hear my voice, and | know them, and they follow me. 28And | give to
them eternal life, and they will by no means perish, into all time, and no one will snatch them out
my hand. 29My Father, the one who gave them to me, he is greater than all,** and no one is able
to snatch them out of the Father's hand. 30l and the Father are one."

31Again, the Jews lifted up stones in order to stone him. 32Jesus responded to them, "Many
good works | have shown you from the Father. For which work of them are you stoning me?"

33The Jews answered him,'” "Not for good works are we stoning you, but for blasphemy,
because you, being a human, are making yourself God."!8

113 10:16b The King James Version and most of the English translations before it, read "one fold," even
though not one single Greek manuscript says that. The KJV followed the reading of the Latin Vulgate
instead of the Greek, as is often the case in the Textus Receptus.

114 10:22 Hanukkah, or Feast of Lights, an annual festival for eight days beginning on the 25th day of the
month of Kislev. During the Seleucid Dynasty, (That is, either the reign of one of the four generals of
Alexander the Great, the one of the four generals who came to rule Syria, or one of his descendants. He
and his descendants are called the Seleucid kings) one of the rulers, Antiochus Epiphanes, ransacked
Jerusalem, and made observance of the Sabbath, circumcision, and possession of Hebrew scriptures capital
offenses. He abolished Jewish worship, and pagan altars were erected in many cities of Judea. His edicts
were enforced by the utmost cruelty, and the climax of his sacrilege was when in December of 167 B.C. a
female pig was sacrificed on the great altar of burnt offering in the temple area. After Antiochus died, his
successor made an agreement with Judas Maccabaeus that included the purification and proper use of the
temple. The rededication of the temple took place in December, 164 B.C., exactly three years after it was
defiled by the swine's flesh. A feast to celebrate this restoration was instituted, and was kept annually
from then on. This was the Feast of Dedication, today called the festival of Hanukkah.
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118 10:33b mo1e1g oeavtdV DbV - poiels seautdn theén. This could also be translated, "you are reckoning
yourself to be God." For the verb noiéw, "make," was sometimes used in mathematics just like we use the
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34Jesus answered them, "Is it not written in your law, 'l have said, "You are gods™?*® 35Why,
since he called those to whom the word of God came 'gods," and the scripture cannot be voided,
36do you say to the one the Father has consecrated and sent into the world, "You are blaspheming,’
because he said, 'l am the Son of God? 37If | am not doing the works of my Father, do not
believe me. 38And if | am doing them, even if you do not believe me, believe the works, so that
you may acknowledge and know? that the Father is in me, and | in the Father." 39And again
they were trying to arrest him.  And he got out of their grasp.

40And he went back to the other side of the Jordan, to the place where John had earlier been
baptizing, and he stayed there a while. 41And many came to him. And they were saying,
"Though John performed no miraculous sign, everything John said about this man was true."
42And many there believed in him.

Chapter 11

The Death of Lazarus

INow a certain man was ailing, Lazarus from Bethany, the village of Mary and her sister
Martha. 2And the Mary who anointed the Lord with perfumed ointment and wiped his feet off
with her hair, was the one whose brother was ailing. 3The sisters therefore sent to him, saying,
"Lord, behold, the one you love is ailing."

4And when he heard, Jesus said, "This sickness is not to death, but rather for the glory of God,
in order that the Son of God be glorified through it." 5(But Jesus loved Martha, and her sister,
and Lazarus.) 6When then he heard that he was ailing, at that time he actually'?* remained in the
place in which he was, for two days. 7Only then, after this, he says to the disciples, "Let us go
back to Judea."

8The disciples are saying to him, "The Jews were just now trying to stone you, and you are
going back there?"

word "make" in English sometimes: "two plus two makes four." It might also be translated, "you are
deeming yourself God," or, "you are calling yourself God."

119 10:34 Psalm 82:6, identical to the letter, to the Septuagint. And get a load of 81:1 (82:1 in English) in
the Septuagint: ‘0 0ed¢ €0t £v ouvaywyfi Be®v, &v péow 8¢ Beovg Srakpivel - "God stands in the assembly
of gods, and in their midst, he judges gods." Some interpreters take "gods" as figurative speech ascribing
god-like power to human judges and rulers, as in Psalm 58:1. It was widely held in the ancient world that
the universe was judged by a college of gods. So it is said that the Psalmists simply made use of the
familiar figure of speech.
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TR HF RP || kai motevfite X 0211 1010 1293 (¢ 2211) pc8 || kai miotedere 579 1241 pc3 [ omit D E*
(homoioteleuton) 157 1424 itabcdef2l syrs Ps-Fustathius Didymus Cyril; Tertullian Cyprian Zeno Ps-
Priscillian Niceta Chromatius Varimadum | lac CF N P. John uses two different aspects of the same word
for "know," ywdokw - gindsko, the first, yv@te, being punctiliar in aspect, and the second, yvwoknte -
gindskéte, being linear or continuous in aspect. Later copyists appear to have considered the second
gindsko to be redundant, and either replaced it with "believe," or they omitted any second word entirely.
It is easy to sympathize with them, for this earlier reading is hard to interpret. Consult all the English
translations, and you will see quite a variety of renderings. The first, punctiliar 'know,' may be thought of
as the point that you turn to know, i.e., 'acknowledge or decide or want,' and the second, linear 'know'
would be what you do from that point on. The punctiliar form is generally just the unmarked, that is,
unremarkable form, and the linear form is the one needing interpreting. The punctiliar in the
subjunctive mood here just means that you come to know at some point.

121 11:6 Here is the particle pev, supposedly anacoluthic, that is, not following through to its expected
conclusion, which in the case of pev means without its usual complementary 8¢ following. However, I see
it as complemented by the word €neita - épeita at the beginning of verse 7. If this épeita were not
complementary to pev, then the phrase €neita petd todro, "thereupon after this," would be redundant, a
"pleonasm." But that is not the sense I get. 1 get the sense that a contrast is meant relative to the
timing, in order to confirm the unexpected behavior of Jesus.
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9Jesus answered, "Are there not twelve hours of day? If someone walks around in the day, he
does not stumble, because he sees the light of this world. 10But if someone walks around in the
night, he stumbles, because the light is not with him."

11He said these things. And after this, he is saying to them, "Our friend Lazarus has fallen
asleep, but I am going in order to wake him up."

12The disciples therefore said to him, "Lord, if he has fallen asleep, that will help him." 13But
Jesus had spoken of his death, whereas they thought he was speaking of the repose of sleep.

14S0 then, Jesus said to them plainly, "Lazarus died. 15And for your sakes | am glad | was not
there, so that you may believe. But let us go to him."

16Then Thomas, the one called the Twin, said to the rest of the disciples, "Let us go also, and die
with him."

"I Am the Resurrection and the Life"

17Arriving therefore, Jesus found him already in the tomb four days since. 18Now Bethany was
close to Jerusalem, about fifteen stadia apart,*?? 19and many of the Jews had come to Martha and
Mary, to console them regarding their brother. 20When therefore Martha heard that Jesus was
coming, she went to meet him; but Mary stayed put in the house.®

21Martha therefore said to Jesus, "Lord, if you had been here, my brother would not have died.
22Even now, | know that whatever things you ask God for, God will grant you."

23Jesus says to her, "Your brother will rise again."

24Martha says to him, "I know that he will rise again in the resurrection at the last day."

25Jesus said to her, "I am the resurrection, and the life. The person who believes in me, even
though he dies, will live; 26and everyone who is living and believes in me, will never die. Do
you believe this?"

27She says to him, "Yes, Lord. | have come to believe that you are the Christ, the Son of God,
the one expected to come into the world."”

28And having said this she went off, and discreetly invited her sister Mary, as follows, "The
Teacher is here, and is asking for you." 29That one then, when she heard, quickly got up and was
coming toward him. 30(Jesus had not yet come into the village, but was still at the place where
Martha had met him.) 31The Jews therefore who were with Mary in the house and consoling her,
when they saw how she quickly got up and went out, they followed her, thinking, "She is going to
the tomb, to grieve there."

32Mary therefore, when she arrived where Jesus was, fell at his feet when she saw him, saying to
him, "Lord, if you had been here, my brother would not have died."

33Then Jesus, when he saw her weeping, and the Jews who had come with her weeping, he
heaved with deep emotion,'?* and churned inside himself. 34And he said, "Where have you laid
him?"

122 11:18 About 3 kilometers, less than 2 miles.

123 11:20 The Greek literally says, "But Mary was in the house sitting down." This is said to be an idiom,
meaning "Mary stayed put in the house." If this is true, then whether she was standing, or pacing, or
sitting down, is not the issue. This is similar to how the word for "stand" sometimes means to "stop," or
"stay still."

124 11:33 Greek: évePpiuricato t@® mvebuatt - "snorted in his spirit." The verb is éuPpiudopat -
embrimdomai, of which there is a relatively small sampling in all of Greek literature. In classical
literature it was used a few times for the snorting of horses. Bible occurrences are limited to Daniel 11:30
in some editions of the Septuagint, for "angered;" Matt. 9:30 and Mark 1:43 for "sternly admonish;" and
Mark 14:5 for "scold;" and other than those, these two instances here in John 11:33, 38. I can well envision
how a scolding or stern warning can be a snorting of sorts. But how do you snort or scold in your spirit?
The main lexicons like Lidell & Scott; and Bauer; and the back of the UBS Greek text, say here it means "be
deeply moved." Bagster/Moulton says "to be greatly fretted or agitated." As for snorting, humans are
known to snort when heaving in crying and at the same time trying to suppress the sobs. Snorts happen.
It is significant to me that for the crying that Jesus did in v. 35, John used the verb dakpdw - dakrad, instead
of one of the more usual words for weeping or crying. With daxpOw there is more emphasis on the
secretion or exuding of fluid, than on the sound or other considerations like with the other verbs. 1 get
the impression that Jesus was holding his strong emotions in. I notice that Weymouth also, in his
translation, rendered this, "curbing the strong emotion of His spirit." Certainly, the simple fact that John
twice says the emotion was inside, "in his spirit," and "inside himself," gives this credibility. There is
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They are saying to him, "Lord, come and see."

35Jesus showed tears.

36The Jews therefore were saying, "See how he loved him."

37But some of them said, "Shouldn't he who opened the eyes of the blind man, also have been
able to make it so this man would not have died?"

Jesus Raises Lazarus from the Dead

38Then Jesus, again heaving inside himself, arrives at the tomb. And a cave it was, and a stone
was there, covering over it.  39Jesus says, "Take away the stone."

Martha, the sister of the one who was dead, says, "Lord, by now he smells; it is the fourth day."

40Jesus says to her, "Did I not tell you, that if you believed, you would see the glory of God?"

#41They therefore took away the stone.'?® And Jesus lifted his eyes aboveward, and said,
"Father, I thank you, that you have heard me. 42But | already'?® knew that you always hear me.
Only for the sake of the crowd standing around did | say this, so that they may believe that it was
you who sent me."

43And having said these things, he shouted out with a loud voice, "Lazarus, come out!" 44The
dead man came out, his feet and hands bound up with bandages, and his face wrapped in a
handkerchief.

Jesus says to them, "Untangle him and allow him to go."

Sanhedrin Decides Jesus Must Die

45Many of the Jews therefore, of those who had come to Mary and seen what he?” did, believed
in him. 46But some of them went to the Pharisees, and told them what things Jesus had done.
4750 the chief priests and the Pharisees assembled a Sanhedrin.

And they were saying, "What are we doing, that this man is performing so many signs? 48If
we leave him alone like this, everyone will believe in him, and the Romans will come, and take
away both our place!?® and our nation."

49But one of them, Caiaphas, who was high priest that year, said to them, "You people know
nothing. 50Neither are you considering how it is expedient for you'?® that one man*¥ die for the
people, and not the whole nation perish."

somewhat of a trend in the most recent translations to render this something more pertaining to anger. 1
do not agree with that.  Still, my rendering, "heaved with deep emotion" leaves room for that possibility.
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126 11:42 {{de1v, pluperfect of 0ida - oida. No word "already" is actually present here, but the point of the
pluperfect is that Jesus had already known before he asked.

127 11:45 txt omit Pe P45 P52 PS6 AB C* L W © ¥ f1 cop SBL NA28 [0 incoug C2DEGHKMSUX YT AATIQ
047 0211 f13 2 28 33 118 157 1424 1 syr TR RP [ inooug X 0233 [/ lac p7> F N P Q T V 070 0306. Regarding the
BYZ reading, see end of v. 46 with exact same words, & énoinoev 6 'Incod.

128 11:48 Perhaps, "our place of worship," or temple.
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slavms Or Eustath Cyr”% Hilary Aug3/® TR RP [ omit R £950 copsa™pbo Chryscomm Cyr% Theodoret Ambrose
Augb/9 Jerome Photius [ lac pe P P’ CF N P 070 69. The UBS Textual Commentary: "The second person
pronoun is strongly supported...and is in accord with the tone of contempt represented by the closing
words of ver. 49. The omission of the pronoun in N and a few other witnesses may be accidental or under
the influence of 18:14." Note that in John 12:19, the Pharisees have a similar strange way of talking to
each other in the 2™ person although perhaps including themselves: 'Then the Pharisees said to each
other, "Observe, that you are not prevailing at all. Behold, the world has gone after him!" '

130 11:50b Greek &vBpwmog - dnthrdpos, the primary meaning of which is "human being," such that the
primary meaning here is that "one human being in our nation die on behalf of the whole nation." Yet,
the goat which was to be sacrificed on behalf of the whole people, to make atonement for the whole nation,



33

51But this, from himself he did not say. But rather, being high priest that year, he prophesied,
that Jesus was about to die for the nation. 52And not for the nation only, but such that the
children of God scattered about, he would gather also, into one people.*3!

53Thus from that time on they were resolved that they would kill him. 54Therefore, Jesus no
longer walked openly among the Jews, but departed from there to an area next to the desert, to a
town called Ephraim, and there he stayed, along with his disciples.*3

55But then the Passover of the Jews was near, and many went up to Jerusalem from out of the
country before the Passover, to purify themselves. 56They were watching for Jesus therefore, and
speaking with one another, as they stood in the temple, "How does it seem to you? That he is not
coming to the festival at all?" 57Now the chief priests and the Pharisees had given orders, that if
anyone knew where he was, he should report it, so that they might arrest him.

Chapter 12

Jesus Anointed at Bethany

1Then, six days before the Passover, Jesus came to Bethany, where Lazarus was,'** whom
Jesus'® had raised from the dead. 2So they made a supper for him there, and Martha was
serving, and Lazarus was one of those reclining with him.  3Then Mary, having taken a litre'*® of
expensive ointment of pure oil of nardroot, anointed the feet of Jesus, and with her hair, she wiped
his feet. And the house was filled with the smell of the ointment.

4But Judas the Keriothite, one of his disciples, the one about to betray him, says, 5*Why was this
ointment not sold for three hundred denarii*® and given to the poor?" 6But he said this not
because it mattered to him about the poor, but because he was a thief, and having charge of the
moneybag, he would steal from what was put in.

7Jesus said therefore, "Leave her alone. It was that she kept it for the day of my burial.*"
8The poor you always have with you, but me, you do not always have."

to which John is connecting this passage, was to be a goat male of sex, Leviticus 16:5-10, as was also the
scapegoat, and the sin offering was a ram, a male sheep. See also Leviticus 9:3,15. The Passover lamb or
kid, also, was to be male in sex, Exodus 12:5. Therefore, it did not seem appropriate to change the
traditional reading over to a gender neutral one.

181 11:52 Ephesians 3:6; 2:15; John 10:16; I John 2:2; Romans 4:9,12; 11:25,26; Gal. 3:26-29; 6:16; Eph. 2:19,20;
Rev. 21:9-14

132 11:54 This verse is another indication that the author of this gospel sometimes uses the term "the Jews"
as referring to the Judeans, or the inhabitants of Judea and Jerusalem. See the endnote at the end of this
document discussing the term "the Jews."
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185 12:3  In modern litres, about one half litre, or about a pint. The litra was a loanword from the Latin
libra, for "pound," a 12-ounce pound.

1% 12:5 About a year's wages.
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goth TR RP | omit vss 7,8 0250 (h.t. eimevouv-gyvwouv) [ lac % C F N P V 070 0218 69. Some interpreters
say there are two narrative uncertainties here: (1) as to whether Mary poured out the entire bottle on Jesus
at this time and place; (2) as to which Mary this was and was she at the tomb. The Luke story seems to
indicate Mary of Magdala, the prostitute, but here in John it seems to be Mary of Bethany, the sis